

























































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































428 PATTERNS IN COMPARATIVE RELIGION

touch ”, and all the rest, always involves a pair of opposites
(like good and evil, night and day, high and low, etc.).! In
this sense, it is true to say that the myths of * quest ”’ and of
‘““ initiation trials ”’ reveal, in artistic or dramatic form, the
actual act by which the mind gets beyond a conditioned, piece-
meal universe, swinging between opposites, to return to the
fundamental oneness that existed before creation.

163. THE MAKE-UP OF A MYTH: VARUNA AND VRTRA

Myth, like symbol, has its own particular ‘“ logic ™, its own
intrinsic consistency which enables it to be ‘“ true ” on a variety
of planes, however far removed they may be from the plane
upon which the myth originally appeared. I remarked earlier
in how many ways and from how many differing standpoints
the creation myth is ‘“‘true”’—and therefore effective, ‘ usable .
For another example, let us turm once again to the myth and
structure of Varuna, sovereign sky god, all-powerful, and, upon
occasions, one who * binds” by his ‘ spiritual power ”’, by
““magic . But his cosmic aspect is more complex still: as we
saw, he is not only a sky god, but also a moon and water god.
There was a certain * nocturnal >’ keynote in Varuna—possibly
from a very early date indeed—upon which Bergaigne, and,
more recently, Coomaraswamy, have laid great stress. Bergaigne
pointed out? that the commentator of Taittiriya Samhita®
speaks of Varuna as “ he who envelops like darkness . This
“nocturnal ” side of Varuna must not be interpreted only in
the atmospheric sense of the ** night sky ”, but also in a wider
sense more truly cosmological and even metaphysical: night,
too, is potentiality, seed, non-manifestation, and it is because
Varuna has this ‘“nocturnal” element that he can become a god
of water,4 and can be assimilated with the demon Vrtra.

This is not the place to go into the *‘ Vrtra-Varuna  problem,
and we must be content with noting the fact that the two
beings have more than one trait in common. Even leaving
aside the probable etymological relationship between their two

! Cf. Coomaraswamy, p. 486.

2 La Religion védique d’aprés les hymnes du Rig-Veda, Paris, 1878-83, vol. iii,
p. 113.

314,8,16,1.

4 Bergaigne, vol. iii, p. 128.
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names,! we should note that both are connected with water,
and primarily with ““ water held back ” (*‘ Great Varuna has
hidden the sea ”)? and that Vrtra, like Varuna, is sometimes
called mayin, or magician.? From one point of view, these
various identifications with Vrtra, like all Varuna’s other
attributes and functions, fit together and help to explain each
other. Night (the non-manifest), water (the potential, seeds),
transcendence and impassivity (both marks of supreme gods
and sky gods) are linked both mythologically and meta-
physically with, on the one hand, every kind of being that
“binds ” and, on the other, the Vrtra who “ holds back ",
‘“stops ” or ‘““imprisons ” the waters. At the cosmic level,
Vrtra, too, is a *“ binder ”. Like all the great myths, the myth
of Vrtra has thus got many meanings, and no single interpreta-
tion exhausts it. We might even say that one of the main
functions of myth is to determine, to authenticate the levels of
reality which both a first impression and further thought
indicate to be manifold and heterogeneous. Thus, in the myth
of Vrtra, besides other significations, we note that of returning
to the non-manifest, of a * stopping ’, of a *“ bond ” preventing
“ forms ’—the life of the Cosmos, in fact—from manifestation.
Obviously we must not push the parallel between Vrtra and
Varuna too far. But there can be no denying the structural
connection between the ‘‘ nocturnal ”’, * impassive ”’, * magi-
cian ”, Varuna, ‘ binding ” the guilty from afar, and Vrtra
‘*“ imprisoning ”’ the waters. Both are acting so as to stop life,
and bring death, the one on an individual, the other, on a
cosmic scale.

164. MYTH AS ‘‘ EXEMPLAR HISTORY ”’

Every myth, whatever its nature, recounts an event that took
place in illo tempore, and constitutes as a result, a precedent and
pattern for all the actions and “ situations ** later to repeat that
event. Every ritual, and every meaningful act that man
performs, repeats a mythical archetype; and, as we saw (§ 150),
this repetition involves the abolition of profane time and

! Bergaigne, vol. iii, p. 115, etc.; Coomaraswamy, Spiritual Authority and
Temporal Power, New Haven, 1942, pp. 29 ff.
2 RV,1X,73,3.

3 For instance ii, 11, 10.
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placing of man in a magico-religious time which has no connec-
tion with succession in the true sense, but forms the ‘ eternal
now ” of mythical time. In other words, along with other
magico-religious experiences, myth makes man once more
exist in a timeless period, which is in effect an illud tempus, a
time of dawn and of * paradise ’, outside history. Anyone
who performs any rite transcends profane time and space;
similarly, anyone who ‘ imitates ” a mythological model or
even ritually assists at the retelling of a myth (taking part in it),
is taken out of profane * becoming ”, and returns to the Great
Time.

We moderns would say that myth (and with it all other
religious experiences) abolishes * history ”* (§ 150). But note
that the majority of myths, simply because they record what
took place “in illo tempore”, themselves constitute an
exemplar history for the human society in which they have
been preserved, and for the world that society lives in. Even
the cosmogonic myth is history, for it recounts all that took place
ab origine; but we must, I need hardly say, remember that it
is not ‘““ history ”” in our sense of the word—things that took
place once and will never take place again—but exemplar
history which can be repeated (regularly or otherwise), and
whose meaning and value lie in that very repetition. The
history that took place at the beginning must be repeated
because the primeval epiphanies were prolific—they could not
be fully expressed in a single manifestation. And myths too
are prolific in their content, for it is paradigmatic, and therefore
presents a meaning, creates something, tells us something.

The function of myths as exemplar history is further apparent
from the need primitive man feels to show ‘ proofs ”* of the
event recorded in the myth. Suppose that it is a well known
mythological theme: such and such a thing happened, men
became mortal, seals lost their toes, a mark appeared on the
moon, or something similar. To the primitive mind this theme
can be clearly *“ proved” by the fact that man is mortal,
seals have no toes, the moon has got marks on it. The myth
which tells how the island of Tonga was fished up from the
bottom of the sea is proved by the fact that you can still see
the line used to pull it up, and the rock where the hook caught.!

1 Ehnmark, Anthropomorphism and Miracle, Uppsala-Leipzig, 1939, pp. 181-2.
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This need to prove the truth of myth also helps us to grasp
what history and ‘ historical evidence ”” mean to the primitive
mind. It shows what an importance primitive man attaches
to things that have really happened, to the events which actually
took place in his surroundings; it shows how his mind hungers
for what is “real , for what is in the fullest sense. But, at
the same time, the archetypal function given to these events of
illud tempus give us a glimpse of the interest primitive people
take in realities that are significant, creative, paradigmatic.
This interest survived even in the first historians of the ancient
world, for to them the * past ”” had meaning only in so far as
it was an example to be imitated, and consequently formed the
summa of the learning of all mankind. This work of *“ exemplar
history > which devolved upon myth must, if we are to under-
stand it properly, be seen in relation to primitive man’s tendency
to effect a concrete realization of an ideal archetype, to live
eternity *‘ experientially > here and now—an aspiration which
we studied in our analysis of sacred time (§ 155).

165. THE CORRUPTION OF MYTHS

A myth may degenerate into an epic legend, a ballad or a
romance, or survive only in the attenuated form of ‘‘ super-
stitions ”’, customs, nostalgias, and so on; for all this, it loses
neither its essence nor its significance. Remember how the
myth of the Cosmic Tree was preserved in legend and in the
rites for gathering simples (§ 111). The “ trials ”, sufferings,
and journeyings of the candidate for initiation survived in the
tales of the sufferings and obstacles undergone by heroes of
epic or drama before they gained their end (Ulysses, Aeneas,
Parsifal, certain of Shakespeare’s characters, Faust, and so on).
All these “trals” and * sufferings” which make up the
stories of epic, drama or romance can be clearly connected
with the ritual sufferings and obstacles on the “ way to the
centre ’ (§ 146). No doubt the ““ way ” is not on the same
initiatory plane, but, typologically, the wanderings of Ulysses, or
the search for the Holy Grail, are echoed in the great novels
of the nineteenth century, to say nothing of paperback novels,
the archaic origins of whose plots are not hard to trace. If
to-day, detective stories recount the contest between a criminal
and a detective (the good genie and wicked genie, the dragon
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and fairy prince of the old stories), whereas a few generations
back, they preferred to show an orphan prince or innocent
maiden at grips with a * villain ”’, while the fashion of a
hundred and fifty years ago was for ‘ black” and turgid
romances with ‘ black monks ”, “ Italians’, “ villains”,
*“ abducted maidens ”, *“ masked protectors ”’ and so on, such
variations of detail are due to the different colouring and turn
of popular sentiment; the theme does not change.

Obviously, every further step down brings with it a blurring
of the conflict and characters of the drama as well as a greater
number of additions supplied by * local colour”. But the
patterns that have come down from the distant past never
disappear; they do not lose the possibility of being brought
back to life. They retain their point even for the ‘“ modemn
consciousness. To take one of a thousand examples: Achilles
and Sgren Kierkegaard. Achilles, like many other heroes,
did not marry, though a happy and fruitful life had been pre-
dicted for him had he done so; but in that case he would have
given up becoming a hero, he would not have realized his
unique success, would not have gained immortality. Kier-
kegaard passed through exactly the same existential drama
with regard to Regina Olsen; he gave up marriage to remain
himself, unique, that he might hope for the eternal by refusing
the path of a happy life with the general run of men. He makes
this clear in a fragment of his private Journal!: “I should be
happier, in a finite sense, could I drive out this thorn I feel
in my flesh; but in the infinite sense, I should be lost.” In
this way a mythical pattern can still be realized, and is in fact
realized, on the plane of existential experience, and, certainly in
this case, with no thought of or influence from the myth.

The archetype is still creative even though sunk to lower and
lower levels. So, for instance, with the myth of the Fortunate
Islands or that of the Earthly Paradise, which obsessed not
only the imagination of the secular mind, but nautical science
too right up to the great age of seafaring discoveries. Almost
all navigators, even those bent on a definite economic purpose
(like the Indian route), also hoped to discover the Islands of the
Blessed or the Earthly Paradise. And we all know that there
were many who thought they had actually found the Island of

! viii, A 56,
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Paradise. From the Phoenicians to the Portuguese, all the
memorable geographical discoveries were the result of this
myth of the land of Eden. And these voyages, searches, and
discoveries were the only ones to acquire a spiritual meaning,
to create culture. If the memory of Alexander’s journey to
India never faded it was because, being classed with the great
myths, it satisfied the longing for * mythical geography ’—
the only sort of geography man could never do without. The
Genoese commercial ventures in Crimea and the Caspian Sea,
and the Venetian in Syria and in Egypt, must have meant a
very advanced degree of nautical skill, and yet the mercantile
routes in question “ have left no memory in the history of
geographical discovery ”.! On the other hand, expeditions
to discover the mythical countries did not only create legends:
they also brought an increase of geographical knowledge.

These islands and these new lands preserved their mythical
character long after geography h.d become scientific. The
*“ Isles of the Blessed ” survived till Camoens, passed through
the age of enlightenment and the romantic age, and have their
place even in our own day. But the mythical island no longer
means the garden of Eden: it is Camoens’ Isle of Love, Daniel
Defoe’s island of the * good savage ”, Eminescu’s Island of
Euthanasius, the ““ exotic ” isle, a land of dreams with hidden
beauties, or the island of liberty, or perfect rest—or ideal
holidays, or cruises on luxury steamers, to which modern man
aspires in the mirages offered to him by books, films or his
own imagination. The function of the paradisal land of
perfect freedom remains unchanged; it is just that man’s view
of it has undergone a great many displacements—from Paradise
in the biblical sense to the exotic paradise of our contemporaries’
dreams. A decline, no doubt, but a very prolific one. At all
levels of human experience, however ordinary, archetypes
still continue to give meaning to life and to create ‘‘ cultural
values ’: the paradise of modern novels and the isle of
Camoens are as significant culturally as any of the isles of
medieval literature.

In other words man, whatever else he may be free of, is
forever the prisoner of his own archetypal intuitions, formed
at the moment when he first perceived his position in the

! Olschki, Storia letteraria delle scoperte geografiche, Florence, 1937, p. 195.
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cosmos. The longing for Paradise can be traced even in the
most banal actions of the modern man. Man’s concept of the
absolute can never be completely uprooted: it can only be
debased. And primitive spirituality lives on in its own way
not in action, not as a thing man can effectively accomplish,
but as a nostalgia which creates things that become values in
themselves: art, the sciences, social theory, and all the other
things to which men will give the whole of themselves.
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XIII
THE STRUCTURE OF SYMBOLS

166. SYMBOLIC STONES

IT is rare for a magico-religious phenomenon not to involve
symbolism in some form or other. The material I have
presented in the preceding chapters affords ample proof of
this. This, of course, is not to deny the fact that every magico-
religious object or event is either a kratophany, a hierophany
or a theophany. But we are often faced with mediate krato-
phanies, hierophanies or theophanies, effected by sharing in or
becoming part of a magico-religious system which is always
a symbolic system or symbolism. Thus, to give but one
example, we saw how certain stones become sacred because
they embody the souls of the dead (‘“ ancestors ), or because
they manifest or represent a sacred force or divinity, or again
because a solemn covenant or religious event took place nearby,
and so on. But there are a great many other stones which
acquire a magico-religious quality because of a mediate hiero-
phany or kratophany, or in other words because of a symbolism
which endows them with magic or religious significance.

The stone Jacob slept on when he saw in his dream the angels’
ladder only became sacred because it was the scene of a
hierophany. But other bethels or omphaloi are sacred because
they stand at the * centre of the world” and consequently
at the point of junction between the three cosmic zones.
Clearly the ‘““ centre” is itself a sacred zone, and therefore
anything embodying or representing it also becomes sacred
and can, as a result, be considered a hierophany. But at the
same time it is quite true to say that a bethel or omphalos is
a “symbol ” of the centre inasmuch as it bears within it a
supra-spatial reality (the * centre *’) and inserts it into profane
space. In this case the ‘ hierophanization > is eflected by an
obvious symbolism directly revealed by the actual * form ™
of the stone (the *“ form , in this case, being of course that
grasped by magico-religious rather than empirical or rational
experience). But other magic stones, “ precious > or healing,
draw their significance from a symbolism not always so clear.

47
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I will give a few examples which show the development of a
more and more complex symbolism such as we could never
find in any of the stone symbolisms we have looked at so far.

Jade is a precious stone which played a considerable part
in the ancient symbolism of China.! In the social order it
embodied sovereignty and power ; in medicine it was a panacea
and was taken internally to obtain the regeneration of the
body?; it was also thought to be the food of the spirits, and
the Taoists believed that it guaranteed immortality®; hence
the importance of jade in alchemy, and the place it has always
held in burial beliefs and practices. We read in the writings
of the alchemist Ko-Hung: “ If there is gold and jade in the
nine apertues of the corpse, it will preserve the body from
putrefaction.”® And T’ao Hung-King (fifth century) gives us
the following details: “ When on opening an ancient grave
the corpse looks alive, then there is inside or outside of the
body a large quantity of gold and jade. According to the
regulations of the Han dynasty, princes and lords were buried
in clothes adorned with pearls and with boxes of jade, for the
purpose of preserving the body from decay.”® Recent
arch®ological researches have borne out what these texts
tell us about funeral jade.®

But jade only embodies all these powers because it embodies
the cosmological principle yang, and is consequently endowed
with a whole collection of solar, imperial and indestructible
qualities. Like gold, because jade contains yang it becomes a
centre filled with cosmic energy. That it can be used for so
many things follows logically because yang itself has so many
different values. And if we sought to delve into the prehistory
of the cosmological formula yang-yin, we should come up
against another cosmological formula and another symbolism
which justified the using of jade.?

1 See Laufer, Jade. A Study of Chinese Archeology and Religion, Chicago,
1912, passim.

2 Laufer, p. 296.

3 De Groot, Religious Systems of China, Leyden, 1892-1910, vol. i, pp. 271-3.
4 Laufer, p. 299.

& Laufer, p. 299. .

¢ Eliade, *“ Notes sur le symbolisme aquatique’, p. 141; republished in
Images et Symboles, Paris, 1952, p. 179.

7 Cf. Karlgren, Some Fecundity Symbols in Ancient China, Stockholm, 1936.
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With the pearl, we can trace back its primitive symbolism
even to prehistory. I devoted an earlier study to doing so.!
Pearls and shells have been found in prehistoric tombs; they
were used in magic and medicine; they were offered in ritual
to river gods and others; they had a leading position in various
Asiatic cults; women wore them for luck in love, and fertility.
At one time pearls and shells had magico-religious significance
everywhere; bit by bit their use became restricted to sorcery
and medicine?; until nowadays the pearl has only an economic
and asthetic value in certain social classes. This lowering of
the metaphysical significance from the ‘ cosmological ” to
the ** ®sthetic  is in itself an interesting phenomenon to which
we shall have occasion to return, but we must first seek the
answer to another question: why should the pearl have any
magical, medicinal or funeral meaning? This was because it
was ‘“ born of the waters ”’, because it was “ born of the
moon ’, because it represented the yin principle; because
it was found in a shell, which symbolizes a femininity wholly
creative. Everything works to transform the pearl into a
‘“ cosmological centre ” bringing together the prerogatives of
moon, woman, fertility, and birth. Pearls are filled with the
germinative force of the water in which they were formed;
“ born of the moon 3, they have a share in its magic powers
and were worn by women for that reason; the sexual symbolism
of shells communicates to them all the forces involved in it;
and finally the similarity between the pearl and the fcetus
endows it with generative and obstetrical properties (a pang
mussel “ being pregnant with the pearl is like the woman’s
having the fcetus in the womb ’, says one Chinese text.?
All the magic, medicinal, gyn®cological and funereal properties
of pearls spring from this triple symbolism of water, moon
and woman.

In India the pearl becomes a panacea; it is effective against
hzmorrhages, jaundice, madness, poisoning, eye troubles,
consumption, and other things.® In European medicine it

! Ch. iv of Images et Symboles.

2 Cf. Images et Symboles, p. 190 ff.
2 AV, iv, 10.

¢ Quoted by Karlgren, p. 36.

¥ Cf. Images et Symboles, p. 192.
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was mainly used for melancholia, epilepsy, and madness?;
as you see, most of the illnesses concerned are * lunar”
maladies (melancholia, epilepsy, h®morrhage, etc.). Its
antitoxic properties can have no other explanation; the moon
was the cure for every kind of poisoning.? But the value put
upon the pearl in the East came chiefly from its aphrodisiac,
fertilizing and talismanic qualities. When it was placed in
tombs as close to the dead as possible, it united them with the
cosmological principle it itself contained: moon, water,
woman. In other words, it regenerated the dead by placing
them within a cosmic rhythm which is supremely cyclic,
involving (in the patiern of the moon’s phases) birth, life,
death, rebirth. When a dead man is covered in pearls,® he
enters upon a ‘‘ lunar ” career; he may hope to return to the
cosmic circuit, for he is imbued with all the moon’s powers of
creating living forms.

167. THE DEGRADATION OF SYMBOLS

It is easy to see that what constitutes the manifold significance
of the pearl is primarily the framework of symbolism surround-
ing it. Whether we interpret that symbolism so as to stress its
sexual elements, or whether we choose to trace it back to a
prehistoric ritual pattern, the one thing that remains certain,
is its cosmological nature. In all primitive societies the emblems
and functions of woman retain a cosmological value. We
cannot say with any precision at what moment in prehistory
the pearl acquired the different prerogatives I have listed.
But we can be certain that it did not become a magic stone
till the time when man became conscious of the cosmological
pattern of Water, Moon, and Change, till he discovered the
rhythms of nature governed by the moon. The ** origins ”’ of
the symbolism of the pearl, then, were not empirical but
theoretical. Ouly afterwards did that symbolism come to be
interpreted and *‘ lived >’ in varying ways, at last to degenerate
into the superstition and economic-cum-®sthetic value that is
all the pearl stands for to-day.

We may complete our record by looking at a few magico-

1 Images et Symboles.
2 Harsacariia, quoted in Images et Symboles, p. 191.
3 Images et Symboles, pp. 178 fI.
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religious stones. First comes lapis lazuli, the blue stone held
in such high honour in Mesopotamia, which was sacred because
of its cosmological significance; it stood for the starry night
and the god of the moon, Sin. Certain stones which the
Babylonians held to be of great gynacological value later
passed into Greek medicine. One of these, the * stone of
pregnancy ~’ (9bane-ri-e), was identified by Boson with the
lithos samios of Dioscorides; another, %anrgmi, ** the stone of
love °, of “fertility”, seems to be the same as the lithos
selenites of Dioscorides. Stones of this kind drew their
efficacy for childbirth from their connection with the moon.
The obstetrical value of jasper, bangshup, was due to the fact
that by being broken it gave birth in its *“ womb *’ to several
other stones; the symbol in this case is obvious. The
gyn&cological function of jasper was handed on by the Baby-
lonians to the Graeco-Roman world where it persisted right
up till the Middle Ages. A similar symbolism explains the
favour the aetites or *‘ eagle stone >’ enjoyed in the ancient
world; utilis est, mulieribus praegnantibus, declares Pliny!;
when it was shaken an odd noise seemed to come from within
it as if it hid another stone in its *“ womb . The power of these
gyn&cological and obstetrical stones flowed directly either from
their connection with the lunar principle, or from some oddity
in’ their shape which must indicate some peculiar origin.
Their magic essence flowed from their ““ life ’, for they “ live
have a sex, are pregnant. Nor in this are they an exception.
All other stones and metals also ‘“live” and have a sex?;
it is only that their life is calmer, their sexuality more indistinct ;
they “ grow ™ in the womb of the earth, following their own
drowsy rhythm; very few ‘ come to maturity >’ (the Indians
think the diamond to be pakva (ripe), whereas the crystal is
kaccha (unripe).?

The *“ snake-stone ”’ offers a very good example of a symbol
displaced and changed. In many places, precious stones
were thought to be fallen from the heads of snakes or dragons.
Hence the idea that the diamond is poisonous and must not be

1 Nat. Hist., xxxvi; 21, 149-51.
2 Cf. Eliade, ** Metallurgy, Magic and Alchemy ”, Paris, 1938, CZ, vol. i,
passim,

? Cf. *“ Metallurgy , p. 37.
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allowed to touch anyone’s lips because it was once in a snake’s
throat (a belief that started in India and came later to the
Hellenistic and Arab world).! The belief that precious stones
come from snakes’ spittle covered a very wide area, from China
to England.? In India it was thought that the ndgas carried
certain magic, shining stones in their throats and heads. When
Pliny declared that dracontia or dracontites was a stone formed
in the brains (cerebra) of dragons,® he was only giving a
rationalization of beliefs that originated in the East. The
rationalizing process is marked even more clearly with Philo-
stratus,* who says that the eye of some dragons is a stone of
* blinding brilliance ”’, endowed with magic powers; he adds
that sorcerers, when they have adored reptiles, cut off their
heads and take out precious stones.

The origin and the theory underlying these legends and so
many others are not far to seek: it is the ancient myth of
“monsters” (snakes, dragons), watching over the ‘“Tree of
Life ”, or some specially consecrated place, or some sacred
substance, or some absolute value (immortality, eternal youth,
the knowledge of good and evil, and so on). Remember that
all the symbols of this absolute reality are always guarded by
monsters which only allow the elect to pass; the * Tree of
Life”, the tree with the golden apples or the golden fleece,
‘“ treasures ”’ of every kind (pearls from the ocean bed, gold
frem the earth and so on) are protected by a dragon and anyone
who wants to attain to one of these symbols of immortality
must first give proof of his ‘ heroism ™ or his *“ wisdom ” by
braving all dangers and finally killing the reptilian monster.
From this ancient mythological theme, via many processes of
rationalization and corruption, are derived all beliefs in
treasure, magic stones and jewels. The Tree of Life, or the
tree with the golden apples, or the golden fleece, which sym-
bolized a state of absoluteness (gold meant * glory ”*, immor-
tality, etc.)—became a golden ‘‘ treasure  hidden in the ground
and guarded by dragons or serpents.

1 See Laufer, The Diamond. A Study in Chinese and Hellenistic Folklore,
Chicago, 1915, p. 4044.

2 See.my study, ** Piatra Sarpelui "', Mesterului Manole, Bucharest, 1939.
? Nat. Hist., xxxvi, 10.
¢ Vita Apol. Tyan., iii, 7.
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The metaphysical emblems guarded and defended by serpents
turned into concrete objects which were to be found on the
foreheads, eyes or throats of their guardians. What was
originally valued as a sign of the absolute later took on—for
different social strata or through a degeneration of its first
meaning—its own magical, medicinal or @sthetic values. In
India, for instance, diamonds were an emblem of absolute
reality; the word for diamond, vajra, also meant lightning,
the symbol of Indra, an emblem of the incorruptible. In this
pattern of ideas—power, incorruptibility, lightning, cosmic
expression of virility—the diamond was sacred in as much as,
in the mineralogical order, it embodied these things. In a
different framework of ideas—the *‘ popular” picture of
absolute reality guarded by a monster—the diamond was
valued for its reptilian origin. It was the same origin (though
by then it was sinking to lower and lower levels) which con-
ferred upon diamonds their magic and medicinal properties:
they were a protection against snakebite, like so many other
‘“ snake-stones ”’ (carbuncle, borax, bezoar, and others).
Certain of these ‘‘ snake-stones *> were in fact taken from the
heads of snakes, where people sometimes found hard stony
masses. But they were only found there because someone
expected to find them there. Belief in the “ snake-stone ” is
to be found over an immense area, and yet it was not until
quite lately and only in a few places that hard and stony
excrescences have actually been found on some snakes. In
fact it is only in very rare cases that a *‘ snake-stone * is actually
a stone taken from the head of a snake; the enormous majority
of magic and medicinal stones, whether or not they have any
reptilian nickname, are connected with snakes in some way
simply because of the original myth which can, as we have seen,
be reduced to a metaphysical theme: ‘a monster guarding
the emblems of immortality . There is no doubt that a great
many of these legends and superstitions are derived not from
the primeval mythological formula itself but from the in-
numerable lateral or  corrupt” variants to which it gave
birth.

168. INFANTILIZATION
I have purposely limited myself to these examples from but
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one area so as to show, on the one hand, the manifold
ramifications of the symbol, and, on the other, the processes
of rationalization, degeneration and infantilization which any
symbolism undergoes as it comes to be interpreted on lower
and lower planes. As we have shown, it is often a question of
variants * popular ” in appearance but learned in origin—in
the last case metaphysical (cosmological, etc.)—which can be
easily recognized (as with the snake-stone) and bear all the
marks of a process of infantilization. This process might also
take place in a good many other ways. Two of the commonest
are either for a “learned” symbolism to end up by being used
in lower social strata so that its original meaning degenerates,
or for the symbol to be taken in a childish way, over-concretely,
and apart from the system it belongs to. I have given a few
examples of the first category (*‘ snake-stones ”’, pearls, and
so on). Here is another equally illuminating one. A very old
Rumanian peasant recipe prescribes: ‘“When a man or an
animal is constipated, write on a clean plate the words: Phison,
Gehon, Tigris, Euphrates: and wash it with virgin water; let
the sick man drink it and he will be cured; if it is an animal,
pour it through its nose.”® The names of the four biblical
rivers which watered the garden of Paradise could, in the
perspective of magical religion, purify every kind of * cosmos ”,
and for that reason also the microcosm of a human or animal
body. In this case the infantilization is obvious in the simple,
concrete way in which the symbolism of purification by the
waters of paradise is interpreted: a man is to absorb the water
which has touched the four written words . . .

For the second sort of infantilization of symbols (where
there is not necessarily any “ history »’, and * descent ” from
a scholarly to a popular level), there are a great many examples
in Lévy-Bruhl’s excellent book, L’Expérience mystique et les
symboles chez les primitifs.2 Most of the evidence given by the
French scholar shows the symbol as a substitute for the sacred
object or as a means of establishing a relationship with it, and
with this sort of substitution there must inevitably be a process
of infantilization—and that not only among ‘‘ primitives >,
but even in the most developed societies. To give one example,

1 Eliade, Les Livres populaires, p. 74.
2 pp. 169-299.
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take the following case quoted from Lévy-Bruhl: * Inequatorial
Africa, on the high Ogooue, the ocibi antelope, explained a
Bamba chieftain, only grazes at night. During the day it
sleeps or chews the cud without ever moving. This habit led
the natives to make it their symbol of fixity. They are convinced
that all those who have eaten its meat together when a new
village is being established, will never leave it to live anywhere
else.”! In the minds of the natives, the symbol communicates
itself concretely by participation, just as the four words written
on the plate can, in the infantilized magic just quoted, ‘‘ purify ”
a constipated subject. But this varying of interprctation does
not exhaust the original symbol, nor the ability of * primitives
to attain to a coherent symbolism. This, I must repeat, is
only one instance of an infantilism of which there are great
numbers of examples in the religious experience of every
civilized people. Primitives, too, are capable of a coherent
symbolism, a symbolism built up on cosmological and theo-
logical principles, as much of the material given in earlier
chapters proves (the * centre’” symbolism found among
Arctic, Hamitic and Finno-Ugrian races; the communication
among the three cosmic zones for the Malacca Pygmies; the
symbolism of the rainbow, the mountain, cosmic creeping
plants, and so on, among the Australians, Oceanians and
others). But we shall be returning later to this capacity of
primitives and primitive races for evolving theory.

For the moment, let us simply note the fact of the coexistence
in primitive as well as developed societies of a coherent sym-
bolism alongside an infantilized one. We will lay aside the
problem of what causes this infantilization and the question
whether it may be simply the effect of the human condition as
such. Here we need only realize clearly that, whether coherent
or degenerate, the symbol always has an important part to
play in all societies. Its function remains unchanged: it is to
transform a thing or an action into something other than that
thing or action appears to be in the eyes of profane experience.
To go back, once again, tc the examples already given—
whether omphalos, or symbol of the ‘ centre ”, whether a
precious stone like jade or pearl, or a magic stone like the
* snake-stone ”"—every one of these stones is significant in

! pp. 257-8.
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man’s magico-religious experience in so far as it manifests
some symbolism or other.

169. SsYMBOLS AND HIEROPHANIES

Seen in this way, the symbol is carrying further the dialectic of
the hierophany: everything not directly consecrated by a
hierophany becomes sacred because of its participation in a
symbol. Most of the primitive symbols discussed by Lévy-
Bruhl are substitutes for or ways of entering into relationship
with sacred objects of some sort or another. One need only
glance through an exhaustive list such, for instance, as E.
Douglas Van Buren’s Symbols of the Gods in Mesopotamian
Art, to realize that a whole series of symbolic signs or things
owe their sacred significance and function to the fact that they
fit into the ““ form ’ or epiphany of some divinity (ornaments,
attire, signs of the gods; things carried by them, and so on).
But these are not all the symbols there are: there are others
which came before the historic “ form ” of the divinity—I
mean such things as plant symbols, the moon, the sun, lightning,
certain geometric designs (crosses, pentagons, rhombuses,
swastikas and so on). A lot of these symbols were annexed
by the divinities dominating the religious history of Meso-
potamia: Sin, the moon god, took the sign of the crescent;
Shamash the solar disc, and so on. Though there are others
which remained to some extent independent of the gods
(certain weapons, for instance, certain architectural symbols,
various signs like the * three points ”’, and so on), many,
indeed most, were adopted in turn by a great many different
divinities, which suggests that they existed before the various
pantheons of Mesopotamia. Then too, the handing on of
symbols from one god to another is a phenomenon fairly
common in the history of religion. Thus in India, for instance,
vajra, both ““ lightning *’ and * diamond ”’ (symbolizing universal
sovereignty, incorruptibility, absolute reality, etc.), passed
from Agni to Indra and later to Buddha. And there are many
similar cases.

From these considerations it is clear that the majority of
hierophanies are susceptible of becoming symbols. But the
important part played by symbolism in the magico-religious
experience of mankind is not due to this convertibility of
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hierophanies into symbols. It is not only because it continues
a hierophany or takes its place that the symbol is important;
it is primarily because it is able to carry on the process of
hierophanization and particularly because, on occasions, it is
itself a hierophany—it itself reveals a sacred or cosmological
reality which no other manifestation is capable of revealing.
Thus, to show how one hierophany is carried further by a
symbol, all the amulets and ‘ signs ”’ in which the moon is
present (the crescent, the half-moon, the full moon, etc.),
draw their efficaciousness from the fact of that presence;
in one way or another, they share in the sacred power of the
moon. They are, one might say, lesser epiphanies of the moon.
But it is certainly not this diminished and sometimes indistinct
epiphany (like the crude reproduction of a crescent moon on
little votive loaves)! which accounts for the importance of
amulets and talismans; it is in the actual symbol itself that
we must seek the reason. The process is quite clear in a great
many of the ceramic ornaments and designs of early Chinese
and Eurasiatic history which “ symbolize ”’ the phases of the
moon by means of various contrasts of black and white
(signifying light and darkness).2 All these drawings and orna-
ments have a magico-religious function and significance.?
But the lunar epiphany can scarcely be discerned in them and
what gives them that significance is lunar symbolism.

Further, while a hierophany presupposes a break in religious
experience (for there always exists, in one form or another, a
breach between the sacred and the profane and a passage from
one to the other—which breach and passage constitute the
very essence of religious life), symbolism effects a permanent
solidarity between man and the sacred (though this is somewhat
indistinct in that man only becomcs conscious of it from time to
time). A talisman, or jade, or pearls, permanently project
anyone wearing them into the sacred zone represented (that is,
symbolized) by the ornament in question; and this permanence
can only be effected by means of a magico-religious experience
which presupposes a breach between profane and sacred. We

1 Cf. for the Mcsopotamians, Van Buren, ‘* Symbols of the Gods in Meso-
potamian Art ”’, Analecta Orientalia, Rome, 1945, vol. xxiii, p. 3.

3 Cf. the works of Hentze.

3 Cf. Hanna Rydh, ‘* Symbolism in Mortuary Ceramics ', BM A4S, Stockholm,
1929, vol. i, passim.
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saw (§ 146) that the * easy substitutes ” for the Cosmic Tree,
the Axis of the Universe, the temple and so on, are always
represented by a symbol of the centre (a central pillar, or hearth
or something similar). Every dwelling is a * centre of the
world ” because, in one way or another, its symbolism is the
same as that of the centre. But, as we have already had occasion
to note, a ““ centre ”’ is hard to get to, and the fact that it is
put at the disposal of everyone is an indication of what I have
called * the nostalgia for paradise ”, the desire to be, per-
manently, without effort, and even to some extent unconsciously,
in a supremely sacred zone. Similarly, we may say that sym-
bolism is an indication of man’s need to extend the hiero-
phanization of the World ad infinitum, to keep finding duplicates,
substitutes and ways of sharing in a given hierophany, and
further, a tendency to identify that hierophany with the universe
as a whole. We shall be returning at the end of this chapter to
this major function of symbols.

170. THE COHERENCE OF SYMBOLS

Strictly speaking, the term “ symbol ” ought to be reserved
for the symbols which either carry a hierophany further or
themselves constitute a ‘ revelation > which could not be
expressed by any other magico-religious form (rite, myth,
divine form, etc.). However, in the wider sense, anything can
be a symbol or can play the part of a symbol, from the most
rudimentary kratophany (which in some way ‘ symbolizes ”
the magico-religious power embodied in a thing) to Christ
himself who (prescinding from the question of the reality of his
own claims) can at the least be held to be a ““symbol >’ of the
miracle of divinity incarnate in man.

In the present terminology of ethnology, the history of
religion and philosophy, both senses of the word are allowed,
and as we have already had occasion to point out, both senses
are supported by the magico-religious experience of all of
mankind. However, the authentic nature and function of
symbols can best be grasped by a closer study of symbols as a
prolongation of hierophanies and an autonomous form of
revelation. We considered above the lunar symbolism in
prehistoric and protohistoric art. Drawings of this kind
certainly do carry the hierophany of the moon a stage further,
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but looked at as a whole they reveal more than any one of the
other lunar epiphanies. They assist us to distinguish from
among those epiphanies the symbolism of the moon which can
‘“ reveal ”’ more than all the other lunar epiphanies put together,
and at the same time can show simultaneously and panoramically
what the other epiphanies only show successively and in part.
The symbolism of the moon makes clear the actual structure of
lunar hierophanies; the emblem of a lunar animal (£ao-t’ie,
the bear and so on) or a black and white drawing embodying
the face of the ‘“ ancestor , reveals equally all the prerogatives
of the moon, and the fate of Man and the Universe in its
rhythmic and constant pattern of change.!

Similarly the sacred power of water and the nature of water
cosmologies and apocalypses can only be revealed as a whole
by means of the water symbolism which is the only “ system *
capable of including all the individual revelations of innumerable
hierophanies. Of course this water symbolism is nowhere
concretely expressed, it has no central core, for it is made up of a
pattern of interdependent symbols which fit together into a
system: but it is none the less real for that. We have only to
recall (§ 73) the consistency of the symbolism of immersion
in water (Baptism, the Flood, submersion of Atlantis), of
purification by water (Baptism, funeral libations), of the time
before the creation (the waters, the *“ lotus », or the * island ,
and so on), to recognize that here is a well organized * system ”’.
This system is obviously implied in every water hierophany on
however small a scale, but is more explicitly revealed through a
symbol (as for instance * the Flood > or * Baptism ”’), and is
only fully revealed in water symbolism as displayed in a// the
hierophanies.

From a brief review of the preceding chapters it is clear that
we are faced with, respectively, a sky symbolism, or a symbolism
of earth, of vegetation, of sun, of space, of time, and so on.
We have good cause to look upon these various symbolisms
as autonomous ‘‘ systems >’ in that they manifest more clearly,
more fully, and with greater coherence what the hierophanies
manifest in an individual, local and successive fashion. And I
have tried, whenever the evidence in question allowed of it, to
interpret a given hierophany in the light of its proper symbolism

! Cf. the studies of Hentze.
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so as to discover its deepest significance. It is not, I need
hardly say, a question of arbitrarily ““ deducing ” any sort of
symbolism from an elementary hierophany; nor is it a question
of rationalizing a symbolism to make it more clear and consistent,
as was done with the symbolism of the sun in the closing years
of antiquity (§ 46). The primitive mind did genuinely have the
experience of seeing each hierophany in the framework of the
symbolism it implied, and did always really see that symbolic
system in every fragment which went to make it up. And the
fact that some ceased to see it, or came to attain only to an
infantile symbolism, does not impair the validity of the structure
of symbolism. For a symbolism does not depend upon being
understood; it remains consistent in spite of every corruption
and preserves its structure even when it has been long forgotten,
as witness those prehistoric symbols whose meaning was lost
for thousands of years to be * rediscovered ”’ later.

It does not matter in the least whether or not the * primitives
of to-day realize that immersion in water is the equivalent both
of a Deluge and of the submerging of a continent in the sea,
and that both symbolize the disappearance of an ‘‘ outworn
form ” in order that a ‘““ new form ” may appear. Only one
thing matters in the history of religion; and that is the fact that
the immersion of a man or a continent, together with the cosmic
and eschatological meaning of such immersions, are present
in myth and ritual; the fact that all these myths and all these
rituals fit together, or, in other words, make up a symbolic
system which in a sense pre-existed them all. We are therefore,
as we shall see in a moment, quite justified in speaking of a
““ logic of symbols ”’, of a logic borne out not only by magico-
religious symbolism, but also in the symbolism expressed in the
subconscious and transconscious activity of man.

One of the characteristics of the symbol is the many senses
it reveals at once. A moon or water symbol holds good at
every level of reality, and all the levels are displayed at once.
The diptych of light and darkness, for instance, symbolizes at
once the day and night of nature, the appearance and dis-
appearance of any sort of form, death and resurrection, the
creation and dissolution of the cosmos, the potential and the
actual, and so on. This variety of meanings coming together
in a single symbol is equally true at the fringe of religious life.
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As I showed (§ 166), jade in China fulfilled or presented a
magico-religious function, but that function was not the whole
of the symbolism of jade: jade also had the values of a symbolic
language in the sense that the number, colour and arrangement
of bits of jade that a woman wore not only made that woman
one with the universe or its seasons, but further indicted her
‘“ identity ”—showing, for instance, whether she was a maiden,
a married woman or a widow, to what family and what social
class she belonged, from what part she came, whether her
husband or fiancé were travelling, and much else besides.
Similarly, too, in Java, the symbolism of the designs or colours
of the batik declared the sex and social position of whoever wore
it, the season and ‘‘ occasion” on which it was worn, and so
on!; the same systems are to be found all over Polynesia.?

From this point of view, symbolism.appears to be a ** lan-
guage ”’ understood by all the members of the community and
meaningless to outsiders, but certainly a *‘ language *’ expressing
at once and equally clearly the social, * historic ”’ and psychic
condition of the symbol’s wearer, and his relations with society
and the cosmos (certain kinds of jade or batik were worn in the
spring, some just before farming operations, some at the
equinox or the solstice, and so on). In short, the symbolism
of clothing made a human being one both with the cosmos
and with the community to which he belonged, while making
his fundamental identity clear to the eyes of every member of
that community. Several ideas are expressed together here—
becoming one with the cosmos, making clear one’s position in
regard to society—as so many functions with the same urge and
the same object. They all converge towards a common aim:
to abolish the limits of the * fragment ”” man is within society
and the cosmos, and, by means of making clear his deepest
identity and his social status, and making him one with the
rhythms of nature—intergrating him into a larger unity:
society, the universe.

171. THE FUNCTION OF SYMBOLS
This function of unification is certainly of considerable

! Mus, Barabudur, vol. i, p. 332.

¢ Sayce and March, * Polynesian Ornament and Mythography ; or, a Symbol-
ism of Origin and Descent ”’, JRAI, 1893, vol. xxii, passim.
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importance, not only to man’s magico-religious experience, but
to his experience in general. Whatever its context, a symbol
always reveals the basic oneness of several zones of the real.
We have only to recall the tremendous ** unifications ** effected
by the symbols of water or of the moon, whereby so many
biological, anthropological and cosmic zones and levels are
identified along various lines. Thus, firstly, symbolism carries
further the dialectic of hierophanies by transforming things into
something other than what they appear to profane experience
to be: a stone becomes a symbol for the centre of the world,
and so on; and then, by becoming symbols, signs of a trans-
cendent reality, those things abolish their material limits, and
instead of being isolated fragments become part of a whole
system; or, better, despite their precarious and fragmentary
nature, they embody in themselves the whole of the system in
question.

At best, a thing that becomes a symbol tends to become one
with the Whole, just as the hierophany tends to embody all of
the sacred, to include in itself all the manifestations of sacred
power. Every stone in a Vedic altar, by becoming Prajipati,
tends to become identified with the whole Universe, just as
every local goddess tends to become the Great Goddess and
finally to take to herself all the sacred powers possible. This
‘* imperialism ”’ among religious ‘‘ forms ** will be more clearly
seen in the companion volume I shall devote to those ‘“ forms .
For the moment, let us note that this tendency to annexation
can also be found in the dialectic of the symbol. This is not
merely because every symbolism aims at integrating and
unifying the greatest possible number of zones and areas of
human and cosmic experience, but also because every symbol
tends to identify with itself as many things, situations and modes
of existence as it can. The symbolism of water or the moon
will tend to take to itself whatever concerns life and death,
that is all change and all *“ forms ”. And a symbol like the
pearl will tend to represent both these systems (moon and water)
at once by embodying in itself almost all the manifestations of
life, femininity, fertility and the rest. This * unification ” is in
no sense a confusion; the symbolism makes it possible to
move from one level to another, and one mode of existence to
another, bringing them all together, but never merging them.
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We must realize that the tendency of each to become the Whole
is really a tendency to fit the * whole ” into a single system, to
reduce the multiplicity of things to a single * situation ” in
such a way as also to make it as comprehensible as it can be
made.

I have dealt elsewhere with the symbolism of bonds, knots and
nets.! There I considered the cosmological significance of
Vrtra’s *“ binding ”* of the waters and the cosmocratic signifi-
cance of Varuna’s * bonds ’; the * binding ”’ of one’s enemies
either magically or with actual ropes, the imprisoning of
corpses, the myths in which the gods of the underworld catch
in their nets men or the souls of the dead ; the symbolism of the
*“ bound ” or ““ chained > man (India, Plato), of the untangling
of the maze of thread and the solving ot a problem of living.
And I showed that we are always faced with the same symbolic
pattern expressed more or less completely at the many levels
of magico-religious life (cosmology, the myth of the Terrible
Sovereign, aggressive or defensive magic, the mythology of the
underworld, initiation dramas, etc.). In every case there is an
archetype seeking expression at every level of magico-religious
experience. But, more significant still, this symbolism of
* binding ”’ and ‘\ loosing ”’ reveals man’s specific situation in
the universe, a situation that no other hierophany by itself
would be capable of revealing; one might even say that it is
only this symbolism of bonds that fully reveals to man his
ultimate situation and enables him to express it to himself
coherently. And, further, the articulations of this symbolic
system make clear how identical are the situations of all who
are ‘‘ conditioned ”’ (the ‘‘ captive”, the *‘ bewitched ”, or
simply man in the face of his own fate), and how inevitably
they find their symbols.

172. THE LOGIC OF SYMBOLS

We have, therefore, every reason to speak of a ‘‘ logic of
symbols ”, in the sense that symbols, of every kind, and at
whatever level, are always consistent and systematic. This
logic goes beyond the sphere of religious history to rank among
the problems of philosophy. Indeed (and I have said this

' " Le ‘Dieu lieur* et le symbolisme des naeuds ", Images et Symboles, ch.
iii.
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elsewhere in studying the symbolism of ‘‘ ascent *’) the figments
of what we call the subconscious (dreams, fantasies, imagination)
the creative activities of psychopathic states and the rest,
present a structure and a significance that harmonize perfectly
both with the myths and rituals of ascension, and with the
metaphysics of ascent.! There is not really any genuine break
in continuity between the spontaneous figments of the sub-
conscious (ascension dreams, for instance) and the theories
worked out in the waking state (such as the metaphysic of
spiritual ascent and elevation). This faces us with two problems :
first, whether we can still talk exclusively of a subconscious—
would it not be more correct to presuppose also the existence
of a “ trans-conscious "’ 7—and second, whether we are right
in saying that the creations of the subconscious have a different
structure from those of the conscious mind. But they are
problems which can only be discussed in their true perspective,
which is one of philosophy.

I should, however, like to stress one point—that a great many
figments of the subconscious seem to have the characteristic
of in a sense copying or imitating archetypes which seem not to
proceed exclusively from the subconscious sphere. It often
happens that a dream or a psychosis takes the same form as a
spiritual act which is, in itself, completely intelligible, with no
intrinsic contradiction, quite “ logical ”’, and therefore spring-
ing from conscious (or trans-conscious) activity. This obser-
vation is such as to throw a certain amount of light on the
problem of hierophanies in general and symbols in particular.
Almost everywhere in the history of religion we have come
across the phenomenon of an “easy” imitation of the archetype,
which I have termed infantilism. But we saw how, similarly,
infantilism tends to carry hierophanies on ad infinitum; that
it tends, in other words, to put the sacred into every slightest
thing, or ultimately, to put the Whole into every tiniest part.
Such a tendency is not in itself aberrant, for the sacred does in
fact tend to become one with profane reality, to transform and
consecrate all creation. But infantilism almost always has a
character of facility, of automatism and often even of arti-
ficiality. We might therefore discern a parallel between the

1 Cf. “ Diirohana and the * Waking Dream’ ", Art and Thought, London,
1947, pp. 209-13.
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tendency of the subconscious to imitate the forms of the
conscious or trans-conscious mind in its creations and the
tendency of infantilism to prolong hierophanies ad infinitum,
to repeat them at every possible level and often in a quite
mechanistic and crude fashion: both tendencies have in
common the characteristic traits of facility and automatism.
But there is something else: the desire to make all creation one
and do away with multiplicity. This desire is also, in its own
way, an imitation of the activity of reason since reason also
tends to unify reality—a tendency which, carried to an extreme,
would abolish Creation; however, the creations of the sut-
conscious and the infantilization of hierophanies, are rather
more a movement of /ife towards rest, towards a return to the
original state of matter: inertia. On another plane and as
part of another dialectical necessity, life—in tending towards
rest, stability and Unity—is pursuing the same course as the
mind in its urge towards unification and stability.

To be properly established, these statements would call for a
whole series of comments that I cannot hope even to outline
here. I have attempted to look at them briefly simply because
they help us to understand, as a whole, the tendency to effect
easy substitutes for hierophanies, and the extremely important
part played by symbolism in magico-religious life. What we
may call symbolic thought makes it possible for man to move
freely from one level of reality to another. Indeed, * to move
freely ” is an understatement: symbols, as we have seen,
identify, assimilate, and unify diverse levels and realities that
are to all appearances incompatible. Further still: magico-
religious experience makes it possible for man himself to be
transformed into a symbol. And only in so far as man himself
becomes a symbol, are all systems and all anthropo-cosmic
experiences possible, and indeed in this case his own life is
considerably enriched and enlarged. Man no longer feels
himself to be an “ air-tight >’ fragment, but a living cosmos
open to all the other living cosmoses by which he is surrounded.
The experiences of the world at large are no longer something
outside him and therefore ultimately “ foreign” and
““ objective ’; they do not alienate him from himself but, on the
contrary, lead him towards himself, and reveal to him his own
existence and his own destiny. The cosmic myths and the
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whole world of ritual thus appear as existential experiences
to primitive man: he does not lose himself, he does not forget
his own existence when he fulfils a myth or takes part in a
ritual; quite the reverse; he finds himself and comes to
understand himself, because those myths and rituals express
cosmic realities which ultimately he is aware of as realities
in his own being. To primitive man, every level of reality is so
completely open to him that the emotion he felt at merely
seeing anything as magnificent as the starry sky would have been
as strong as the most ‘“ intimist >’ personal experience felt by a
modern. For, thanks chiefly to his symbols, the real existence
of primitive man was not the broken and alienated existence
lived by civilized man to-day.
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CONCLUSIONS

IF it is true, as I said at the beginning of this book (§ 1), that
the simplest definition of the sacred remains * the opposite of
the profane ”, it is also clear from the succeeding chapters that
the dialectic of hierophanies tends endlessly to reduce the
spheres that are profane and eventually to abolish them.
Some of the highest religious experiences identify the sacred
with the whole universe. To many a mystic the integrated
quality of the cosmos is itself a hierophany. “ The whole
universe, from Brahma down to a blade of grass is one form
or another of Him ”, exclaims the Mahanirvana Tantra,!
taking up an extremely old and well-known Indian saying.
This ““ He ”, Atman-Brahman, is manifest everywhere : *‘ Hamsa,
he is enthroned in the pure [Sky], resplendent [god] he is
enthroned in the upper air, officiating he is enthroned upon the
altar, host, he is enthroned in his dwelling. He is enthroned
in man, in every oath, in the Law, in the firmament.””? That
this is more than a simple idea classed, rightly or wrongly, as
pantheist, is shown by the words of Léon Bloy speaking of the
‘. .. mystery of Life, which is Christ: Ego sum Vita. Whether
the Life is in men, animals or plants, it is always Life, and when
the moment, the imperceptible instant called death comes, it is
always Christ who withdraws, as much from a tree as from a
human being.”’?

It is clear that this is not * pantheism  in our sense, but
what we might call ““ panontism ”. To Bloy, Christ, like the
Atman-Brahman of Indian tradition, is to be found in all that
is, or rather in everything that exists in an absolite manner.
And as I have shown so often, the real in archaic ontology is
primarily identified with a “ force 7, a “ life ”, a fertility, an
abundance, but also with all that is strange or singular—in
other words with everything that exists most fully or displays
an exceptional mode of existence. Sacredness is, above all,
real. The more religious a man is the more real he is, and the
more he gets away from the unreality of a meaningless change.
Hence man’s tendency to * consecrate *” his whole life. Hiero-

1 i, 46.

* Katha Upanisad, v, 2.

3 Le Mendiant ingrat, vol. ii, p. 196.
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phanies consecrate the universe; rituals consecrate Life.
This consecration can also be effected in an indirect way, by
transforming life itself into a ritual. ‘ Hunger, thirst, con-
tinence are in man [what is] a consecration [in sacrifice],
diksa. Food and drink the pleasure he has corresponding to
the [ceremonies called] upasdda; laughter, good cheer and
love correspond to the canticles and recitations [stuta-Sastra).
Mortification [tapas), almsgiving, honesty, the respect for life
[ahimsa] and truth are in him gifts [given to the officiating
priests].”* When I come, in the companion volume to this,
to look at the development and functions of rites, I shall have
occasion to show the mechanism by which physiological and
psychological activities are transformed into ritual activities.
The ideal of the religious man is, of course, that everything
he does should be done ritually, should, in other words, be a
sacrifice. In every primitive society or any society that lives
by tradition, the work to which every man is called constitutes
a sacrifice of this kind. On that account, every act is liable to
become a religious act, just as every natural object is liable to
become a hierophany. In other words, any moment may be
inserted into the Great Time and thus project man into eternity.
Human existence therefore takes place simultaneously upon two
parallel planes: that of the temporal, of change and of illusion,
and that of eternity, of substance and of reality.

On the other hand, we have also observed the existence of
the contrary tendency—resistance to the sacred, a resistance
which appears even at the very heart of religious experience.
Man’s ambivalent attitude towards the sacred, which at once
attracts and repels him, is both beneficent and dangerous, can
be explained not only by the ambivalent nature of the sacred
in itself, but also by man’s natural reactions to this transcendent
reality which attracts and terrifies him with equal intensity.
Resistance is most clearly expressed when man is faced with a
total demand from the sacred, when he is called upon to make
the supreme decision—either to give himself over completely
and irrevocably to sacred things, or to continue in an uncertain
attitude towards them.

This resistance to the sacred carries with it, in the perspective
of existential metaphysics, a flight from reality. In that same

! Chandogya-Up., iii, 17, 14.
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perspective the ** general ’ corresponds to the profane, to the
illusory, to the meaningless. The symbol of the * journey
towards the centre ” must be translated into the language of
contemporary metaphysics as a journey towards the centre of
one’s own being and away from unreality. It can happen that
this resistance to a total absorption of life by the sacred arises
even within the bosom of the Churches; it is not unusual for
the latter to have to defend man against the excesses of religious,
and especially of mystical, experience, and against the risk of
secular life’s being totally abolished. These instances of
resistance, which 1 shall analyse in my companion volume,
indicate to some extent the growing awareness of the essential
part played by ‘ history ”, the growing importance which the
values of human life tend to attain, particularly in the more
developed religions, chief among them that life’s capacity to
have its being in history and to make history. We saw the
importance accorded to vital values even in the earliest phases
of religion: remember how the dynamic, organizing, fertilizing
divinities always came to the fore (§ 26 fI.). As time went on,
the attraction of vital values continued to grow, largely in the
form of an ever livelier interest in human values as such, and
finally in history. Man’s existence as a historic existence took
on a significance if not directly religious, at least beyond the
human. In the next volume I shall be examining how far
‘ history *’ is capable of being seen as part of the sacred process
and how far religious values have been created or developed by
the historical process. But even now we can see that the
‘“ nostaliga for paradise ” and the *‘ easy substitutes > for the
major religious experiences and symbols point to the direction
in which we must look for a solution to this problem. For
that ‘“ nostalgia ’ and those ‘‘ easy substitutes > show historical
man’s deep-rooted repugnance to abandoning himself totally
to sacred experience as clearly as they show his powerlessness
to resign that experience wholly.

I have not tried to study religious phenomena in their his-
torical framework, but merely as hierophanies. That is why,
in order to throw light on the nature of water hierophanies, I
did not scruple to place Christian Baptism side by side with the
myths and rites of Oceania, America or Graco-Oriental anti-
quity, ignoring the differences between them—or, in other
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words, history. In so far as our attention was turned directly
upon the religious significance to the believer, our ignoring of
historical perspective was completely justified. Of course, as I
noted at the beginning (§ 1), there is no hierophany that is not,
from the date of its first becoming manifest, * historic .
From the very fact of man’s recognizing a revelation of the
sacred that revelation, upon whatever plane it is effected,
becomes historic. History comes in as soon as man, according
as his needs inspire, experiences the sacred. The handling and
passing on of hierophanies also accentuates their ‘ historiciza-
tion . Yet their structure remains the same in spite of this
and it is precisely this permanence of structure that makes it
possible to know them. The gods of the sky may have under-
gone innumerable transformations: but their celestial structure
remains nonetheless the permanent element, the constant of
their personality. Innumerable fusions and additions may arise
in any divine figure of fertility, but its chthonian or agricultural
structure will not be impaired by them. Indeed, we may go
further: there is no religious form that does not try to get as
close as possible to its true archetype, in other words, to rid
itself of * historical > accretions and deposits. Every goddess
tends to become a Great Goddess, taking to herself all the
attributes and functions that belong to the archetypal Great
Goddess. So much so that we can identify a double process
in the history of things religious: on the one hand, the con-
tinual brief appearance of hierophanies with the result that the
manifestation of the sacred in the Universe becomes ever more
fragmentary; on the other, the unification of those hierophanies
because of their innate tendency to embody their archetypes as
perfectly as they can and thus wholly fulfil their own nature.
It would be a mistake to see syncretism as merely a late
religious phenomenon which could only have occurred as a
result of a contact between several highly developed religions.
What we call syncretism can be seen at every point in the course
of religious life. Every farming spirit of the countryside, every
tribal god, is the culmination of a long process of being assimil-
ated and identified with other divine forms adjacent to it. But
it must be pointed out that these assimilations and fusions are
not due solely to historical circumstance (the mingling of two
neighbouring tribes, the conquest of a given area and so on);
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the process takes place as a result of the very nature of hiero-
phanies ; whether or not a hierophany comes into contact with
another religious form, like or unlike itself, it will tend, in the
religious consciousness of those who perceive it as such, to be
expressed as totally, as fully as possible. This fact explains a
phenomenon which we find everywhere from end to end of
the history of religion: the ability of every religious form to
rise, to be purified, to become nobler—for a tribal god, for
instance, to become by means of a new epiphany, the god of
a monotheistic religion, or for a minor goddess of the country-
side to turn into the Mother of the Universe.

All these apparently contradictory movements of unification
and of fragmentation, of identification and of separation, of
attraction and of resistance or repulsion, all of them will become
casier to grasp when, having looked at the various methods of
approaching and handling the sacred (prayers, offerings, rites
and the rest), we can enter upon the problem of the history of
religious phenomena. This study I have left for my companion
volume. Here, at the conclusion of this, I should like simply
to declare that almost all the religious attitudes man has, he
has had from the most primitive times. From one point of
view there has been no break in continuity from the * primi-
tives >’ to Christianity. The dialectic of the hierophany remains
one, whether in an Australian churinga or in the Incarnation
of the Logos. In both cases we are faced with a manifestation,
vastly different obviously, of the sacred in a fragment of the
universe; in both is implicit the problem of the * personality ”
or ‘““ impersonality ”’ of the epiphany. We saw (§ 8), that in the
case of the elementary hierophanies (like mana), there is not
always any means of telling whether the revelation of the sacred
is personal or impersonal in form ; generally it is both, for the
‘ primitive ” is far less preoccupied with the difference between
personal and impersonal than with that between real (powerful,
etc.) and unreal. And we shall discover this same polarity
expressed in innumerable formule in the most. highly developed
religions and mysticisms.

That the major religious attitudes came into existence once
and for all from the moment when man first became conscious
of the position he stood in within the universe, does not mean
that “ history ” has had no effect on religious experience in
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itself. Quite the reverse. Everything in man’s life, even his
physical life, has its echoes in his religious experience. Dis-
covering the techniques of hunting, farming, metallurgy and
so on did not merely alter man’s material life; it went further,
and affected man’s spirituality, perhaps even more fruitfully.
Thus agriculture opened the door to a whole series of revela-
tions which could not have been produced in the pre-agricultural
world. Needless to say, economic and social changes, and even
historical events are not enough in themselves to account for
religious phenomena as such, but the transformations the
material world has undergone (agriculture, metallurgy and so
on) have offered the mind new ways of embracing reality. And
we can say that if history has had any influence upon religious
experience, it is in this sense: that events have presented man
with novel and different modes of being, of discovering his own
nature, and of giving magic and religious significance to the
universe. I will give just one example: one of the most funda-
mental elements in the religious revolution undertaken by
Zarathustra was his opposition to the bloody sacrifice of
animals.? It is evident that this attitude was produced by,
among other things, the economic interests of a society turning
from a pastoral to an agricultural way of life. But this historical
event was given religious meaning and importance by Zara-
thustra: the abolishing of bloody sacrifices became, thanks to
him, a means of spiritual discipline and ennoblement; the
renunciation of this species of rite opened a new perspective of
contemplation; in short, the historical event made possible a
novel religious experience and the discovery of new spiritual
values. It goes without saying that the evolution may easily
take the opposite direction: that the noble religious experiences
of primitive societies became harder and harder to attain as a
result of the changes * history ”’ introduced into those societies.
In some cases it would be no exaggeration to speak of absolute
spiritual catastrophes (such, for instance, as the swallowing up
of the ancient societies in the economic framework of colonialist
and semi-industrialist societies).

But though history may be capable either of assisting or of
paralysing new religious experiences, it can never manage to

1 Cf. the praise of the primeval Bull, Yasna, 29; the respect for cattle, Yasna,
12, 1, ete.
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abolish the need for religious experience. Indeed, we may go
further and say that the dialectic of hierophanies allows of the
spontaneous and complete rediscovery of all religious values,
whatever they may be and at whatever historical stage may be
the society or individual who rediscovers them. The history
of religion can thus, in the last analysis, be expressed in terms
of the drama of the losing and refinding of those values, a
loss and rediscovery which are never, nor can ever be, final.
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ABAsst ABUMO, 55
Abo, 129
Abruzzi, the, 165, 247, 306
Abyssinia, 166
Achelous, 203, 205
Achilles, 203, 210n, 432
Adam, 287, 288, 289, 290, 291, 293,
378, 402, 423
Aditya, 84, 86
Adityas, 86
Adonis, 365, 421
Aegean, 266, 267, 286, 370, 374
Aegir, 206
Aeschylus, 76, 239, 247, 256, 261
Africa, 44-5, 47-9, 51, 54n, 55, 103,
120, 122, 124, 129, 166, 222, 241,
248, 281, 315, 335, 374, 413, 445
Agni, 69, 405n, 417, 418, 446
Agriculture, 78, 110, 133, 149, 155,
161, 241, 246, 247, 256, 257,
258, 259, 260, 303, 331-66, 464;
and human sacrifice, 342-5, 346,
ggg, and ritual orgy, 356-60,
divinities of, 8, 81, 195, 261, 262,
343, 344, 352, 365
rites of, 331-2, 334, 335, 336, 337,
33841, 362-4, 415
Ahriman, 97, 290, 417, 422
Ahura Mazda, 72, 73, 74, 83, 111, 118,
172, 290, 403
Ainu, the, 23, 59, 175, 300, 379
Akikyus, 55
Akitu, 400, 401, 409
Akposo negroes, 40, 55
Akwapim (tribe), 241
Aleion, 98, 99
Alexander the Great, 295, 427, 433
Algeria, 166
Algonquins, 22, 53, 114, 379
Allah, 110, 403
Altaic peoples, 8, 61, 122, 246, 267,
284, 299, 300, 324
Altar, 371, 372, 374, 405; fire, 405,
405n; Vedic, 372, 452
Altjira, 42, 56
Alphabet (and lunar phases), 178
Alunda (tribe), 48
Ambondrome, Mount, 16
Ammon, 91
Amon, 139
Amon-Ra, 138
Amyta, 162, 188
Anatolia, 174, 198
Ancestor-worship, 7, 24, 30, 31, 44,
48, 109, 137
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Ancestors, spirits of, in stones,
220, 221, 236, 437

Andaman Islands, 24, 43, 44,
250

Androgyny, divine, 119, 420-3,
human, 423, 424, 425

Angoni (tribe), 48

Animals, lunar, 160, 161, 164-9, 449

Animism, 7, 20, 24, 50, 52, 60n

Annam, 208-9

Antiope, 91

Anu, 64n, 65, 66, 81n, 89, 91, 96, 290

Anzambe, 45

Aori, 394

Aphrodite, 77; ** bath ” of, 195

Apocalypse, the, 193

Apollo, 224, 235, 279, 291, 307

Apsu, 81n, 191, 377

Arabs, 178, 351; pre-Islamic, 228

Arachne, 180

Aranda (tribe), 42, 112

Arapahos (tribe), 135

Aratus of Sicyon, 165

Archetype, 32, 33, 58, 59, 74, 78, 80,
85, 86n, 285, 296, 320, 371, 372,
384, 385, 388, 391, 397, 401, 405,
406, 408, 410, 412, 414, 420, 425,
2%2, 427, 429, 431, 432, 433, 453,

Arctic peoples, 59, 60, 115, 130, 152,
276, 445

Ardvisura Anahita, 159, 195

Arinna, 88, 89, 242

Aristotle, 146, 164n

Ark of the Covenant, 230, 231

Arka, 28, 29

Armenians, 244

Arrows, chain of, 103, 111, 122

Artemis, 168, 279, 307

Arunta (tribe), 56, 134, 135

Ascension myths, 102-4, 106, 107, 111,
454; rites, 39, 102, 104-6, 111, 454,
shamanistic, 105-7, 299, 324; sym-
bolism, 107-8, 122, 454

Assur, bas-relief at, 279

Assyria, 88, 174

Astarte, 270, 422

Asura, 145, 280, 417

Asvamedha, 96, 97, 121

Asvattha, 3, 269, 273, 274, 277, 278

Ajvins, the, 97, 98, 121, 294

Athene, 180, 235; * bath ** of, 195

Atlantis, 211, 212, 407, 449

Atman-Brahman, 459

Attis, 249, 279, 365, 421, 426

Atum, 138, 139

219,
113,
425;
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Australia, 30, 31, 33, 4!, 42, 42n,
43, 50, 53, 54, 55, 56, 87, 103, 124,
134, 135, 138, 160, 161, 165, 167,
175, 208, 209, 220, 248, 249, 260,
266, 269, 275, 276, 300, 302, 368,
369, 421, 423, 445

Austria, 317, 365

Avatars, 26, 30

Awonawilona, 55, 57

Awondo, 129 .

Axis Mundi, 3, 99, 111, 227, 298, 300,
328, 375, 448, 463

Aztecs, 343, 344, 347

Ba’AL, 3, 83, 88, 90, 91, 94, 98, 110,
259, 264, 422

Ba’al-Hadad, 90

Baber archipelago, 133

Babylon, Babylonians, 65, 81n, 101,
138, 142, 154, 159, 174, 178, 202,
271, 271n, 272, 287, 289, 299, 320,
376, 377, 402, 404, 409, 441

Badnjak, 322, 323

Baganda (tribe), 203, 315, 357

Bai Ulgen, 105, 106, 299

Baiame, 41, 42, 66, 112

Baiga (tribe), 246

Bali, feasts of, 358

Baluchistan, 87

Bambara (tribe), 351

Banks Islands, 51, 137

Baznztgs, 45, 47, 48, 49, 51, 52, 57, 129,

Baptism, 192, 196-7, 212, 213, 250,
410, 449, 461

Barotse (tribe), 129

Basongo (tribe), 47

‘“ Baths " (of sacred statues), 195, 196

Batik, 451

Bavili (tribe), 51, 241

Bear (as lunar symbol), 157, 164, 175

Bel, 89, 90, 91, 422

Bela Pennu (Bura-Pennu), 131

Belit, 4, 90, 422

Beltirs, 60

Bethel, 229, 238

Bethels, 107, 227, 228, 229, 231, 233,
238, 270, 377, 437

Bhagwan, 132

Bhantu (tribe), 258

Bhils, 132, 218, 263

Bhrgu, 76

Bihars, 311

Bimbeal, 42

Birhors (tribe), 131

Birth (on ground), 248

Bisexua4l%t4y, 57n, 119, 262, 421, 422,
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Blackfoot Indians, 134

| Bloy, Léon, 459

! Boats, ritual, 148

" Bolot, 102

Borneo, 241, 258

Borobudur, 2, 101, 373, 376, 382

Borsippa, 101

Brahma, 459

Brahman, 58, 151, 173, 177, 190, 209n,
273, 274, 278

Brahman, 21

Brazil, 159, 161, 248

Bremen, Adam of, 81

Bronze Age, 148, 200

Buddha, Buddhism, 2, 146, 153, 209,
270, 307, 377, 378, 446

Buga, 60n, 63

Bulgaria, 338, 341

Bull-roarer, 41, 42, 53, 78, 87

Bulls, 76, 79, 83, 85-93, 97, 110, 120,
140, 143, 150, 203, 365, 374

Bunjil, 41, 42, 112

Bura Pennu (Bela Pennu), 131

Buras (tribe), 54n

Burial, ritual, 175, 264, 320, 321;
symbolic, 251

Buriats, 60, 61, 100n, 106, 226, 291

Bushmen, 55, 93, 128, 160

CAGN, 55
Cajan, 60
Calchaqui, 167
Callimachus, 195
Calvary, 296, 298, 375, 379
Calypso, 284, 285
Carmel, Mount, 107
Carnival, 311, 316, 317, 318, 322, 323,
330, 398
Cauldron, magic, 206, 207
Celebes, 14, 50, 241, 339
Celsus, 104, 105
Celts, 82, 153, 159, 232-3, 238
Centre, 191, 229, 368, 369, 371, 373,
374, 375, 377, 379, 381, 382, 383,
384, 385, 461
of the world, 100, 101, 106, 107, 122,
227, 231, 232, 233, 267, 271, 282,
285,286,293, 294, 296, 299, 373-7,
379, 380, 382, 383, 397, 437, 452
house, dwelling, at the, 379, 380,
382, 383, 385, 448
Chang-Ti, 62, 116
Chebbeniathan, 53, 55
Cheremisses, 60, 192, 246, 415
Children, abandonment of, 249-50;
burial of, 250, 251, 252; supposed
origin of, 167, 243, 244, 245, 247,
248, 249, 252-3, 427
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China, 62, 101, 116, 121, 160, 162, 164, ' Deluge, flood, 43-4, 65, 89-90, 100,

168, 183, 207-8, 242, 248, 266, 276,

292, 299, 303, 350, 354, 355, 404, |

422; Emperor of, 63, 101, 208, 209,
376, 405

Chiriguanoes (tribe), 166

Christ, 26, 30n, 196, 277, 286, 293,
296, 297, 375, 378, 379, 392, 393,
448, 459

Christianity, Christians, 4, 6, 18, 19,
21, 25, 29, 30n, 107, 153, 175, 187,
196-7, 200, 225, 282, 285, 2924,
296, 297, 298, 335, 364, 369, 375,
383, 402, 403, 419, 463

Chukchi, 60n, 128, 129

Church, the, 224, 310

Chuvashes, 60

Cicero, 173n

Cimbri, 203

Cinteotl, 344

Circe, 143

Circle, 371, 373, 374

Coincidentia oppositorum, 419-23, 428

Contests, ritual (between Summer and
Winter), 319, 320, 321, 330,412

Com Mother, 261

Creation, re-enactment of, 96, 194,
212, 302, 346, 354, 372, 374, 379,
380, 400, 402-6

Creek Indians, 347

Crete, 91, 143

Cromlechs, 219, 220, 221, 222, 223,
225, 236

Cross, the, 292, 293, 294, 328, 378

Crow, the, 53, 130

Cybele, 421; * bath ™ of, 195

Cyclops, 75, 76, 239

Cyril of Jerusalem, St., 200

Czechoslovakia, 316, 317

Dax, 160, 161

Dakotas, 53

Dante, 107, 146, 275

Daramulum, 41, 52, 66, 112

Dattas, 88

Dead, spirits of the, 19, 21, 22, 39, 48,
52, 87, 102, 135-8, 163, 168, 169,
171, 172, 173, 174, 217, 218, 219,
220, 221, 232, 233, 236, 252, 253,
281, 399, 414; and the moon,
171-6; and the sun, 13542, 150

‘* thirst *’ of the, 198-9

Dialtzh, ‘“ driving out”’ of, 317, 330,

Death, ritual, 135, 175, 176, 346

Delphi, 253, 279

160, 161, 194, 210, 211, 212, 233,
254, 289, 300, 375, 376, 403, 449,
450

Demeter, 91, 173, 245, 260, 261, 355

Dezrg;urge, 52, 53,74,84,130, 150, 151,

Déné Indians, 51

Denmark, 339, 340

Devayana, 172

Dharmesh, 131, 132

. Diamonds, 441-2, 443, 457

Dieri (tribe), 103

Dieus, 66, 78, 80

Dingir, 64

Dionysos, 98, 99, 162, 249, 279, 291,
307, 365, 415, 421

Dioscorides, 441

Dioscuri, 97, 98, 121

Donar, 80, 81; oak of, 54

Dragzons, 207, 208, 209, 214, 215, 291,
4

Dl;\gdians, 87, 217, 218, 218n, 246,

Durga, 7, 280, 352

Dyaks, 21, 160, 389

Dyaus, 66, 67, 77, 78, 83, 84, 96, 144,
421

Dyavaprthivi, 67

Dzingbe, 48, 49

Ea, 81n, 271, 272
Earth, 2, 133, 148, 149, 171, 239-64;
earth cradles, 249; earth oracles,
253
divinities, 131, 132, 239, 240, 262,

263
goddess, 82, 83, 84, 132, 227, 241,
242

mother, 2, 82,91, 133, 163,.180, 190,
192, 239, 240, 245, 246, 247, 248,
249, 250, 251, 252, 253, 257, 261,
26%, 263, 298, 303, 325, 332, 351,
41

Ecbatana, 106

Eckhardt, Meister, 3, 419

Egg, cosmogonic, 413-16, 423

Egypt, 15, 91, 102, 120, 122, 124, 138-
42,152, 162, 198, 199, 242, 279, 281,
284, 342, 363, 364, 365, 400, 421-2

Elam, 268

El-Amarna, 90

Eleusis, 257

Elias, 90, 94

England, 192, 222-3, 224, 296, 310,
312, 314, 442

Enlil, 91, 93

Enlil-Bel, 66
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Erinyes, 168

Eros, 325, 360

Eskimos, 23, 59, 60n, 93, 115, 120, 159,
165, 320

Estonia, 192, 332, 333, 334, 335, 336,
337, 348, 413, 415, 421

Etana, King, 290

Etasa, 144

Euripedes, 143n, 195n, 261

Europa, 79, 91

Eustathius, 15

Eve, 166, 168, 287, 293, 423

Ewe (tribe), 38, 45, 48, 241, 258, 354

** Exemplar history ’, 430, 431

Ezechiel, 194, 282

FANG (tribe), 47, 49
Fecundity, fecundation, fecundators,
4, 75, 76, 77, 82, 83, 86-91, 92, 93,
109, 110, 127, 131, 133, 134, 136,
151, 163, 164, 165, 210, 248, 260
Fertility, 4, 24, 66, 67, 71, 72, 78, 79,
81, 82, 85, 87, 92, 93, 131, 148,
149, 150, 154, 155, 161, 163, 167,
169, 180, 182, 184, 189, 190, 207,
219, 2204, 233, 239-64, 308,
315, 331-66; and the dead, 349-
54; cults, 92, 93, 331-66
divinities of, 3, 4, 66, 75, 81, 82, 85,
90, 93, 109, 119, 127, 131, 162,
164, 195, 262, 270, 272, 278, 352,
418,421, 462
Fe;ishes, fetishism, xii, 11, 21, 27, 30n,
0

Ficus religiosa, 278, 280-1

Field of Offerings, 139, 140

Fiji Islands, 50, 137, 175, 357, 405, 406

Finland, 100, 282, 332, 333, 334, 335,
336, 347 348 351 413 415

ano Ugnan races, 192, 194, 246, 445

Fjorgyn, 82

Fjort (tribe), 51

Flight, magic, 107, 108, 111

Force, sacred: see Mana

Formosa, 300

France, 162, 165, 200, 201, 218, 221,
222, 223, 224, 233, 298, 310, 314,
341, 365

Fras (tribe), 54n

Frezzi, Federigo, 275

Frigga, 242

Frog (as lunar symbol), 160-1, 164

Fuegians, 6, 23, 31, 33, 41, 44, 54, 128

Fulda, Rudolf of, 299

GalIA, 76, 240, 245, 247, 253, 261
Gandharvas, the, 297, 309

SUBJECT INDEX

Gargomitch, 42

Garotman, 172

Garuda, 277

Gaul, 174

Geb, 242

Gemini, the, 98, 121

Genghis Khan, 62, 107

Gerizim, Mount, 100, 375

Germanic races, religion of, 80 seq., 97,
118, 121, 148, 155, 192, 196, 203,
238, 242, 247, 277, 299, 318, 324,
334, 335, 353, 362, 363, 364, 375

Germany, 165, 248, 306, 316, 317, 333,
335-6, 337, 340, 342, 348, 399, 415

Gervasius, 295

Gi;gasmesh, 284, 285, 287, 289, 290,

Gilyak (tribe), 175, 300

God, xii, 4,7, 27, 28, 29, 38, 40, 94, 95,
127, 197, 228, 229, 230, 231, 233,
282, 287-9, 293, 298, 402, 417, 419

Gods (as fecundators), 86-91, 92, 93,
96, 110, 111, 127; Greek, evolved
from stones, 234, 235; magic
powers of, 70, 71, 72, 76, 80, 81;
primordial pairs of, 51, 52, 239, 240,
241-2, 263, 423; see Agriculture,
divinities of, Moon gods, Sky gods,
Sky-earth gods, Storm gods, Sun
gods, Vegetation gods, Water gods

Golgotha, see Calvary

Gonds, 132, 217, 218

Gorgon, the, 168

Grama-devata, 51, 52

Gregory of Tours, St., 201

Great Goddess, 2, 51, 75, 82, 91, 92,
93, 109, 110, 119, 127, 143, 169, 181,
182, 195, 209, 227, 235, 245, 267,
280, 281, 283, 284, 285, 286, 360,

418, 452, 462
* the, 392, 395, 396,

* Great Time’
399, 430, 460

Greece, 75 seq., 98, 118, 142, 143, 150,
151, 153, 159, 165, 172, 178, 198,
202, 203, 204-6, 2234, 235, 238,
239, 245, 246, 248, 249, 256, 261,
270, 279, 286, 295, 304, 307, 318,
352, 364, 365, 374, 413, 422, 441

Grogoragally, 128, 135

Guadalcanal, 22

Guatemala, 167

Guaycurus (tribe), 171

Gurions (tribe), 248

Gyriamas (tribe), 49

HABEs (tribe), 54n
Hadad, 83, 88, 90, 91, 120
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Hades, 143

Haidas (tribe), 175

Halakwulup, 41

Halieia, the, 143

Hamingja, 21

Hamitic race, 445

Hammurabi, 65, 66

Hannat, 285

Haoma, 162, 193, 290: see Hom

Haraberazaiti (Harburz), Mount, 100

Haraiti, Mount, 290

Harappa, 280

Harvest effigy of, 338, 339, 340, 341,

364 ‘‘ power ” of, 335, 336,

337 338, 339 340, 346, 365, 'ritual
of, 335 336 337 338 339 340, 341,
347, 348, 349, 364, 365

Hathor, 91, 162, 284

Hawaii, 103

Hecate, 159, 168

Height, sacredness of, 101, 102, 109

Helios, 143

Heracles, Hercules, 151, 256, 279, 291,
342, 427

Heraclitus, 151, 198n

Hereros (tribe), 47, 48, 149

Hermai, 234, 235

Hermes, 171, 234, 235

Herodotus, 72, 291n

Hervey Islands, 136, 137

Hesiod, 75,76, 77, 78n, 203, 204, 239n,
240, 247, 255, 261

Heasglerides, Garden of the, 287, 291,

Hierapolis, 138, 139
Hierophany, lunar, xiii, 93, 125, 157,
158, 182, 388, 390, 448, 449
plant, 8, 12, 323, 324, 325, 363, 390
sky, xiv, 40, 54, 56, 57, 64, 109
solar, 124, 125, 138, 142-3, 144, 146,
147, 150, 151

Himingbjorg, 100

Hintubuhet, 51

Hittites, 88, 89, 127, 138, 174, 242,
400

Holi, 357-8, 414

Hom, 282, 290

Homer, 181, 202, 205, 239

Hopi (tribe), 241

Horeb, Mount, 293

Horses, and sacrifice of, 96, 97, 105,
106, 107, 121, 122, 143, 144, 202, |
214

Horus, 138, 140, 364

Hos (tribe), 358

Hottentots, 49, 149, 166, 222

Hungary, 248

Hurons, 21, 241, 250

Hurrites, 88
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InIBIOS, 55
Ice Age, 154
Iceland, 248, 275
Ideograms, xiii, 8, 31, 32, 88, 265, 324
Idolatry, idols, 25-30n
Tho, 40, 57, 58, 110, 114, 151
I-1ai, 50, 130, 241
Ilat: see Torurut
Iluyankas, 89, 400
lmmgrsion, 188, 189, 194-7, 212, 449,
45
lmmortality, 96, 140, 141, 162, 169,
174-5, 210, 278, 279, 286-92,
294, 295 316 380 383 415
lncamatlon of Chnst 26 29, 30, 463
of the sacred 26, 158
Incas, 138, 249
India, 3, 28, 66ff., 100, 102, 108, 117,
126, 129, 130-2, 135, 144-7, 153,
162, 165, 166, 167-8, 171, 172,
177-8, 179, 180-1, 187, 188,
190-1, 194, 209-10, 217-19, 220,
225-6, 246, 248, 251-2, 259-60,
265, 266, 267, 269-70, 273-4,
277, 278-9, 280, 281-2, 283,
294-5, 297, 299, 300-1, 304, 308~
9, 311, 315, 333, 334, 343, 344-5,
350, 357-8, 370, 372-3, 375, 380,
404, 413, 418-19, 420, 421, 439-
40, 441, 442, 446, 452-3, 459-60
divinities of, 7, 28, 66-73, 75-7, 80,
83-9, 96-8, 117, 118, 119, 130-2,
144-5, 153, 182, 190-1, 280,
418- 19 421, 424, 428 9, 452-3
i Initiation ceremonies, 2, 41, 42 53, 56,
57, 78, 81, 96, 98, 104 105 108
lll, 135, 136, 137, 140, 142, 169,
174, 175, 176, 182, 183, 186, 189,
205, 210, 267, 373, 407, 412, 425,
427, 428, 431
Australian, 41-2, 53, 56, 57, 135,
175, 276, 425
Mithraic, 104, 106
Orphic, 53, 104
Osirian, 176
Shamanic, 105-6, 176
Initiation by labyrinth, 381
Indo-Aryans, 66, 67, 81, 87, 96, 117,
153, 154, 155, 206, 207
Indo-Europeans, 116, 117, 119, 121,
132, 143, 149, 155, 202, 203, 240n,
245, 277
Indochina, 266, 300
Indo-Iranians, 281
Indonesia, 50, 51, 114, 132, 142, 209,
241, 305, 338, 413
Indra, 69, 71, 80, 83, 84, 85, 86, 87,
89, 96-7, 119, 417, 443, 446
Indus valley civilization, 218n, 280, 370



478

Io, 410

Iran, Iranians, 724, 86, 88, 96, 100,
114, 117, 121, 153, 159, 161, 162,
172, 187, 195, 256, 290-1, 292, 301,
328, 372, 375, 413, 417, 422, 423

Iroquois, 21, 39, 159, 241

Ishtar, 162, 182

Isis, 176, 364

Islam, 275, 295, 335, 364, 376

Isles of the Blessed, 432, 433

Jacos, 107, 228, 229, 230, 231, 308,
377, 437

‘* Jack-in-the-Green,” 312

Jade, 438, 451, 457

Japan, Japanese, 100, 121, 149, 153,
166, 238, 242, 247, 248, 300, 399

Jason, 291, 355

Java, 451

Jerusalem, 293, 376, 378, 382; Temple
at, 377

Jews, 173, 282, 377, 402

Jibaro Indians, 258

John the Baptist, St., 196, 201

John Chrysostom, St., 197

John of the Cross, St., 107

Josue (Joshua), 230

Juan Capistrano Indians, 174

Juno, 305

Juok, 27

Jupiter, 66, 78, 79, 80, 83, 93, 111, 120,
305; oak of, 54, 79

KA'ABA, the 100, 227, 231, 376
Kaffa (tribe), 129
Kaffirs, 346

Kala, 182

Kali, 182, 418-19, 421
Kali-Yuga, 182, 184
Kalmuks, 291
Kamilaroi (tribe), 42, 128, 135, 275
Kana (tribe), 357
Kanaka (tribe), 367
Kansas Indians, 53
Kansu, 167

Karaja Indians, 191
Karakarook, 42
Karelians, 192
Karens, 338

Kari, 46-7

Kassunas (tribe), 54n
Kavi (tribe), 51
Kavirondo (tribe), 129
Keisar Island, 51

SUBJECT INDEX

Khasis (tribe), 219

Khond (tribe), 131, 344, 345, 365

Kings, rulers, 16, 63, 65, 70, 76, 79,
101, 134, 135, 138, 139, 140, 208,
209, 215, 255, 405, 406

Kiru, 137

Kiskanu, 271, 272

Ko, 88

Kolarian tribes, 130

Komati (tribe), 166

Konde (tribe), 27, 55

Koran, the, 259

Korea, 300

Korku (tribe), 135, 218

Koryaks, 23, 59, 60n, 115, 175

Kc;sztéoma (Kostrubonko), 320, 321

Kronos, 75, 76, 80, 205, 240n, 395, 422
Ksatra, 69

Kubu (tribe), 54

Kulin (tribe), 41

Kumana (tribe), 241

Kuri (tribe), 43

Kurnai (tribe), 23, 160

LABYRINTH, 373, 381, 382, 384, 387

Ladder (ascension symbol), 102, 103,
104, 107, 140

ritual, 39, 102, 103, 104, 105, 133

Laksmi, 226, 418

Lapis lazuli, 271, 441

Lapps, 275

Larsa, 101, 376

Lesa, 27

Leti archipelago, 133, 356

Leto, 143, 307

‘* Letter of Prester John,”” 295

Levana, 247

Leza, 45, 48, 55

Lia Fail, 232, 233

Libations (funeral), 199, 212, 214

Lightning, 54, 66, 78, 79, 85, 89, 90,

94, 157, 227, 446

lirgam, 7, 259

Lityerses, 342, 343

Locacarya, 28, 29

Loki, 206, 422

Lolos (tribe), 116

Loritja (tribe), 42, 56, 112, 134

Lotus, 179, 190, 281, 283, 449

Louyi (tribe), 129

Lusitania, 201n

Lykaios, Mount, 202

Macrobius, 77n, 151, 374n, 377n

Madagascar, 15, 220, 301

Mafleius, Peter, 295

. Maga, 372
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Magic, magico-religious powers, xiii,
9, 10, 13, 14, 17, 21, 23, 69, 70, 71,
76, 78, 80, 81, 105, 108, 126, 127,
148, 149, 154, 156, 168, 172, 178,
179, 189, 193, 194, 202, 206, 207,
210, 213, 216, 225, 248, 297, 380,
392, 393, 406, 439, 448

Mahayana mystics, 3

Mahomet, 74, 107

Maidu (tribe), 220

Malacca, 132, 375, 445

Malagasy, 15, 16, 21

Malaita, 22

Malaya, 339

Malekula, 381, 387

Mana, 19, 20, 21, 22, 23, 24, 30, 32, 50,
52, 127, 306, 463

mandala, 372, 373, 386

Mande (tribe), 374

Mandeism, 285, 404

Manes, 142, 172, 352

Mangu Khan, 62

Manicheeism, 172

Maniro, 22

Manoid, 47n

Manu, Laws of, 250, 259

Maoris, 40, 51, 52, 103, 159, 240, 248,
250, 252

Mara (tribe), 103

Marduk, 65, 66, 81n, 89, 92n, 96, 97,
127, 320, 400, 401

Mars, 80, 305

Maruts, the, 85, 86, 87

Masai (tribe), 21, 45, 138, 149, 203

Masoka, 48

Mawu, 45

May Day, 310, 311, 312, 313

ngJKing, Queen, 313, 314, 315, 316,
2

May processions, 265, 266, 267, 310,
312, 314, 324

Maya, 70, 372

Mayas, 276

Maypole, 310, 311, 313, 314, 316, 318,
322, 323, 325, 414

Mbamba, 55

Mecca, 227, 382

Medea, 143

Megaliths, 137, 218, 219, 220, 221, 222,
224, 233

Megbe, 21

Melanesia, 19, 20, 31, 50, 52, 114, 124,
142, 162, 217

Melanthos, 319

Menbhirs, 217, 218, 219, 220, 222, 223,
225

Mercury, 80

Meriah, the, 344, 345, 365

Merkyut, 105
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Meru, Mount, 100, 375

Mesopotamia, 64-6, 97, 119, 127, 142,
152, 190, 198, 267, 268, 269, 272,
273, 277-8, 284, 299, 342, 364, 375,
376, 378, 400, 412, 441, 446

Meteorites, 54,226,227-8,233,234,237

Mexico, 124, 149, 157, 159, 160, 161,
170, 192, 253

Micronesia, 51, 124, 137, 241

Midas, 342

Mimir, fountain of, 276

Min, 83, 91, 171

Min-Ra, 138

Minangkabauers (tribe), 339

Minehassa (tribe), 241

Mithra, 73

Mithra, 73, 96, 104, 150

Mitra, 68, 73, 84, 144

Mitra-Ahura, 73

Mitra-Varuga, 73

Mohenjo-Daro, 87, 270, 278, 280, 370

Moirai, the, 181

Moluccas, 161

Mongols, 60, 61, 62, 63,107

Monotheism, xii, 38, 110, 111, 229,
230, 463; primitive, 38, 112

Monsters (as guardians), 165, 290, 291,
380, 384, 427, 442, 443

Moon, 87, 93, 125, 126, 127, 128, 129,
130, 131, 132, 134, 135, 136, 147,
154-85, 210, 439, 440, 441, 447, 448,
449, 450; and alphabet, 178; and
the dead, 163, 171-6 ; and fertility,
87, 154, 155, 161-5, 167, 170, 182,
184 ; and rain, 68, 154, 155, 159-
63, 171, 186, 189; and Tantrism,
179, 184; and vegetation, 161-3,
186; and water, 159-61; and
women, 165-8, 170, 182; as measur-
ilr19g6gauge, 154-5, 169, 177, 180, 183,

Moon god, goddess, 51, 68, 93, 142,
159, 162, 171, 441, 446

Mordvinians, 192, 249

Moses, 74, 94, 229, 230, 249, 293, 371

Mgt;;nain, 17, 90, 99, 100, 101, 122,

Mgumain, cosmic, 100, 101, 111, 373,
7

Mummu, 81n, 191

Munda (tnbe) 130 131, 132, 152, 218
Mundus, 232, 373, 374 377 386
Mungangana, 42, 42n, 55, 112

. Munsh (tribe), 129

Muring (tribe), 41

Mycenae, 205, 286, 370

Myth, mythology, 75, 76, 142-3,
203-5, 206, 207-10, 235, 240, 249-50,
265, 295, 396, 397, 406, 407, 410-34
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Myths, creation, 30, 97, 121, 130, 134,
190, 191, 192, 194, 212, 213, 240,
241-2, 281, 346, 377, 378, 380, 410-
16, 428; deluge, 160, 161, 210, 211;
exemplar, 410-13; lunar, 163, 165,
174-5, 186, 210; water, 190, 202-10

Nagi, 209, 210, 215

Nagpur (paintings at), 167

Namu, 167

Namuki, 417

nanama, 22

Nannar, 93

Narada, 259

Narayana, 190, 191

Natchez (tribe), 138

Navaho Indians, 241

Nawroz, the, 403, 404

Ndengei, 50

Ndyambi, 47

Negrillos, 49

Negritos, 46n, 113

Neith, 180

Neolithic Age, 93, 155, 164, 167, 189,
00, 219

Nerthus, 422

New Caledonia, 308, 367

New Guinea, 220, 394 (Dutch), 411

New Hebrides, 14, 51, 136

Neéw Ireland, 51

New Zealand, 57, 136, 248

Negai (as god), 45

Ngai (as variety of mana), 21

Ngan-Yang, 167

Neguruhi, 48

Niambe, 129

Nicobar, 258

Ningalla (Beltu, Belit), 90

Noah, 95

Norway, 340

Nous, 173, 174

Num (Num-Turem, Num-Senke), 59,
60, 60n, 128

Numgahburran (tribe), 103

Nurrendere, 42

Nut, 139, 242

Nyankupon, 45, 48

Nympbhs, 204, 205, 210n, 214

Nzambi, 47, 48, 51, 57, 113, 241

Nzame (Nsambe), 47, 49

OBATALLA, 47

Objibwa Indians, 18

Oceania, 103, 137, 152, 191, 241, 414,
423, 445, 461

Oceanos, 75

Ockham, 29

SUBJECT INDEX

Odhin (Odin), 80, 81, 242, 265, 276,
277, 299, 335, 353, 422

Oduna, 241

Oedipus, 256

Oedipus Rex, 255

Olorun, 47, 241

Olympia (oracle at), 253

Olympus, 79, 99, 239

Omaha (tribe), 53

Omphalos, 231-5, 238, 285, 375, 377,
386, 437, 445

Oracles (water), 202, 213

Oraon (tribe), 131, 132, 356

Ordeals by stone, 232, 233; by water,
201, 213

Orenda, 21, 22, 39, 52

Orestes, 232

Orgy, ritual, 133, 356-60, 365, 398,
399400, 412, 420, 424, 425

Orinoco Indians, 258

Ormuzd (Orhmazd), 378, 403, 417, 422

Orphics, Orphism, 108, 151, 198,
198n, 415

Osiris, 98, 99, 139, 140, 141, 142, 153,
162, 176, 199, 279, 347, 356, 364,
415, 426

Ostyaks, 60, 61, 107

Ouranos, 75, 76, 77, 80, 116, 118, 239,
240, 395

Ovid, 305, 373n

PAcIFiC ISLANDS, 211, 219, 276

Palace, 375, 379

. Paleolithic Age, 189

Palestine, 198

Pangwe (tribe), 413

Pan’ku, 97

Papa, 51, 240

Papoos (tribe), 166, 305

Paraguay, 248

Paris papyrus, 297

Parjanya, 82-4, 252

Paztzlzlnity, beliefs concerning, 244, 245,

Paul, St., 108, 196

Pausanias, 143n, 165, 195, 202, 231,
234, 239, 280n

Pawnees, 46, 52, 241, 344

Pe, 163

Pearls, 439, 440, 452, 457

Perkunas, 82

Persephone, 168, 171, 173

Persia, 166, 414, 424

Peru, 93, 124, 238, 244, 338

Perun, 82, 119; oak of, 54

| Pessinus, black stone of, 227
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Philippines, 300
Philostratus, 254
Phabe, 75
Phenicia, Phenicians, 90, 266, 320,
413, 433
Phorkys, 82
Pilate, 286
Pillar, cosmic, 106, 299, 300, 380
Pima Indians, 52, 190
pitryana, 172
Plains Indians, 52
Plants, magic, miraculous, 268, 292,
294, 296, 297, 308, 328, 391, 393;
medicinal, 290, 298, 308, 383
ma;r{gs descent from, 8, 300-3, 309,
man’s transforrnation into, 303-5,
309, 324, 329
Plato, 151, 174, 274, 423
Plautus, 80n
Ple, 46
Pleiades, 82, 239, 241
Pliny, 292n, 441, 442
Plotinus, 108
Plutarch, 80n, 165n, 173, 176, 373
Poland, 341
Pole Star, 100, 106, 375, 376, 379
Polynesia, 50, 51, 62, 122, 137, 138,
161, 171,410, 411, 413, 451, 458
Pomo Indians, 175
Porphyry, 108, 181, 198~
Poseidon, 203, 205, 206, 249
Pr:jsz'lzpati, 96, 97, 145, 177, 190, 411,

prana, 180, 181

Pre-Aryans, 119, 132

Pre-Dravidians, 87, 132

Pre-Indo-Europeans, 119

Pre-Semites, 119

Priests, priesthood, xiii, 6, 8, 17, 18, 19,
49, 55, 74, 138, 257, 344, 347, 354,
355, 356

‘* Primitives ”’, 1, 6, 7, 8, 9, 11, 23, 24,
25, 26, 30, 31, 32, 33, 38, 50, 54, 55,
58, 71, 109, 128, 148, 155, 156, 157,
158, 163, 190, 216, 236, 242, 249,
298, 388, 397, 407, 416, 417, 430,
431, 445, 450,- 456, 460, 463, 464;
attitude to time of, 388, 389, 394,
395, 397, 401

Proclus, 151

Prophets, Jewish, 2, 4, 74

Proto-Turks, 64n, 116

Prsni, 86

Prthivi, 75, 84

Pseudo-Dionysius, 419

Psyche, 173, 174

Psychopomp, sun as, 135-8, 142, 144

Puluga, 43, 44, 113
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Pulyallana, 42

Purusa, 69, 97, 144, 190, 421

Pygmies, 21, 24, 30, 33, 46n, 49, 54,
113, 163

Pyramid texts, 140

Pythagorism, 108, 172

Ra, 102, 139, 140, 141, 142, 153,199

Rabelais, 260

Rahab, 402

Rain stone, 226-7

Rainfall (and moon), 87, 93, 160, 161,
171. See Rites, Rain-making.

Rajasiya, 70

Ran, 206

Rangi, 51, 52, 240

Ras-Shamra, lunar cults at, 186; texts
of, 229, 287

Reality, absolute, cosmic, 22, 32, 33,
57,126, 134, 156, 158, 159, 163, 197,
271, 286, 296, 300, 302, 306, 309,
324, 380, 381, 442, 443, 446, 452,
459, 460

Regeneration by contact with earth,
251, 252; by water, 160, 161, 188,
189, 194-9; lunar, 169, 171, 172;
total, 407-8 ; vegetal, 265-326
passim, 345-17

Resurrection, 98-9, 135, 175, 196,
197, 415

Rites, agricultural, 331-66 passim;
birth, 248; burial, 138, 189, 250,
251, 252; harvest, 335—49; rain-
making, 133, 161, 196, 201, 202, 207,
214, 226, 257, 404; Spring, 309-21

Rome, Romans, 118, 142, 165, 248, 374

Romowe, oak of, 54

Romulus, 80, 373

Roubruck, William of, 62

Rua (Ruwa), 48, 55, 129

Rudra, 83, 86, 87, 108

Rl;l;l‘?nja, 248, 305, 308, 366, 393, 417,

Rt‘ltsls;a, 64n, 320, 321, 338, 355, 366,

SAcHs, Hans, 319

Sacred, the, 1-37 passim, 39, 54, 158,
268, 370, 447, 454, 460, 461-3, 459;
ambivalence of, 13-18, 384, 460;
modalities of, 7, 9, 10, 11, 20, 23,

25, 32
269-71, 367-85

*“ Sacred places,”
passim
‘“ Sacred timc,” 388—409 passim
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Sacrifice, 2, 22, 55, 60, 64, 78, 88, 90,
96, 104, 105, 110, 121, 128, 130,
131, 132, 133, 202, 203, 204, 220,
226, 275, 278, 334, 374, 464

of horses, 96, 97, 105, 106, 107, 122,
143, 202-3
human, 55, 78, 149, 342-6, 3634
Sahagun, 343, 344n
akti, 421
Glagrama stones, 28, 226

Sa;x;gyodes, 23, 41, 59, 115, 128, 221,

Sanmraj, 71

Sankara, 3

Sardinia, 201, 314

Sarmata archipelago, 133

Sarpabali, 171

Sarpedon, 96

Satan, 417

Savitri, 144, 145, 252

Saxons, 299

Scamander, River, 202, 203

Scandinavia, 178, 206, 225, 247, 248,

251, 265, 267, 269, 277, 295, 299,
307, 320, 422

Scotland, 310, 337, 340

Sea, 205-7, 208, 209, 210, 213

Selk’nam (tribe), 44, 46n

Semang pygmies, 41, 46, 47n, 113, 128

Semites, 3, 15, 173, 238, 270, 294, 295,

371, 403, 422

Semitic religion, 4, 110, 228, 229, 233

Semnones (tribe), 80

Senke, 60, 61

Seris, 89

Serpents, 50, 79, 164-71, 182, 186, 207,

209, 210, 214, 215, 231, 287, 289,
290, 291, 418, 442, 443; as lunar
symbols, 164-71, 182

Servius, 15

Set, 364, 365

Seth, 292, 293

Shamanism, shamans, 2, 18, 51, 61, 81,

102, 105, 106, 176, 299, 306, 324

Shamash, 142, 152, 446

Sheaf (first, last), 336-41, 343, 348,

351, 353, 364, 365

Sheba, Queen of, 292, 293

Shilluk (tribe), 27

Sia Indians, 57

Sicily, 201, 314

Siduri, 284, 285

Silesia, 313

Simples, 296-8, 393, 431

Sin (god), 93, 142, 154, 159, 162, 441,
6

44
Sinai, Mount, 94
Sing-Bonga, 130, 131
Sioux, 21, 22, 40, 52, 241

SUBJECT INDEX

Sita, 260
Siva, 7, 88, 419, 421
Sky, 38-123 passim, 240, 241
Sky gods, goddesses, 38-123 passim,
240, 241, 418, 462. See Supreme
Beings of the Sky.
Sky-earth gods, 51, 52, 67, 75, 82,
114, 117, 139, 240, 241, 263, 314
‘ il;%ke-stones,” 441, 443, 444, 445,
Society Islands, 137, 413
Solomon, King, 292
Soma, 84, 85, 87, 159, 162, 193, 281,
282, 290, 294, 418
Sophocles, 256
Sorcerers, sorcery, 18, 21, 143, 333,
406, 439
Space, sacred, 368, 3714, 379, 380,
382, 383-€, 408
Spinning (and moon), 181-2
Spring, ** bringing in >’ of, 317-19
Springs, sacred, 199-202, 214;
Christianity, 200, 201
Stones, burial, 217, 218, 219, 221, 222,
225, 232, 233, 236
fertilizing, 220-6, 233, 234, 237
magico-religious, 437, 438, 441, 442,
443, 445, 451, 457
sacred, 11, 13, 19, 25, 26, 216-38,
367,370, 437
Storm gods, 82-5, 88, 89, 91-5, 96
Stiipa, 373
Subconscious, the, 454, 455
Suk (tribe), 45
Sumatra, 339
Sumbur (Sumur, Semeru), Mount, 100
Sumerians, 64, 89, 101, 190, 207, 307
Sun, sun god, sun-worship, 124-53
passim
Sun gods, ambivalence of, 1434, 145,
146, 150 ; descent from, 134, 135,
138; Egyptian, 138-42; evolved
from sky god, 127-32, 139; Greek,
142—4; Indian, 144-7; and souls of
the dead, 13642
Sun heroes, 147-50
Supreme Beings (of the Sky), 24, 25,
27, 28, 30, 40-2, 42n, 43, 44, 45,
46-52, 53-9, 60, 61-2, 64, 66, 67,
86, 105, 109, 111, 112, 114, 116,
120, 126, 128, 129-32, 134, 135,
139, 150, 152, 220
lack of cult of, 43, 50, 75, 78, 129,
130, 133

passivity of, 44-9, 52, 67, 71, 82, 99,
126, 129
** solarization ** of, 126-32
Siirya, 144
v Svargj, 71

and
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Sweden, 162, 310, 319, 333, 335, 337, | Time, mythical, 378, 380, 394-7, 400,

340, 341, 348, 350, 415
Switzerland, 323, 365
Symbols, symbolism, 8-11, 13, 26, 31,
32, 33, 39, 46, 111, 437-58 passim
baptismal, 196-7
centre, 380-6, 437, 445, 448
deluge, 210-11, 450
** infantilization ” of, 443-6, 450,
454, 455
, 154-9, 160, 163-9, 169-71,
176-8, 183, 184, 189, 407, 439,
440, 447-9, 450, 452
solar, 125, 126, 147-8, 226, 450
tree, 267-9
vegetation, 163, 321-3
water, 163, 189-215 passim, 282,
407, 449, 450, 452
Syria, 198, 342

TA PeDN, 46, 47n

Taboo, xii, 14-18, 35

Tabor, Mount, 100, 293, 375

Tacitus, 80, 155, 192

Tahiti, 57, 241

Tammuz, 307, 426

Tangaroa, 52, 114

Tanit, 422

Tantra, Tantrism, 147, 177, 179, 184,
187, 372, 373, 421, 459

Taranis, 82, 118

Tasmania, 54

Tatars, 60-1, 192

Tawhaki, 103

Tecciztecatl, 157

Tel-Khafaje, 90

Temaukel, 44

Temple, 101, 282, 371-3, 375, 376,
377, 379, 381

Tengri, 60, 64n

Tertullian, 196

Teshub, 88, 91, 120, 400

Themis, 75, 261

Theocritus, 319

Theseus, 381

Thetis, 203, 204, 205, 210n

Thor, 80-3, 206

Thrace, 104

Thrax, Dionysius, 178

Thunder, 42, 43, 53, 54, 64, 66, 78,
79, 82, 83, 87, 89, 90, 94, 120, 207

Thunder-bird, 120, 128

Thunder-stones, 54, 54n, 78, 225, 227,
236, 457

Thunderbolt, 78, 79, 84, 85, 207

Tiamat, 66, 81n, 89, 97, 191, 320, 400,
401, 402

Tibet, 373

T’ien, 62, 83,94, 111, 116

401, 405, 430; profane, 388, 391,
393, 394, 397, 398, 401, 402, 429;
sacred, 368, 379, 388-409, 431
Timor, 50, 132, 134
Timor Laut archipelago, 133
Tirawa Atius, 46, 52, 55
Tlaloc, 170
Tlingit Indians, 53, 130, 175
Toci, 344
Todas (tribe), 51
Togos (tribe), 167
Tomo, 43
Tomoris (tribe), 339
Tonga Island, 430
Tongas (tribe), 175
Toradja, 130, 241
Tororut (1lat), 45
Torres Straits, 136
Totem, totemism, xii, 2, 7, 21, 24, 30,
31, 43, 50, 52, 60n, 219, 269
Transmigration, 198
Tree, cosmic, 3, 8,9, 106, 111, 190, 266,
267, 269, 271, 272, 273-4, 276,
277, 281, 285, 294, 297, 299, 300,
324, 327, 329, 380, 382, 384, 387,
431, 448
inverted, 272-5, 327
of Immortality, 284, 288
of Knowledge, 282, 287-8, 327, 380
of Life, 193, 265, 267, 276, 2717, 279,
282, 283-9, 291-3, 296, 298, 299,
324, 327, 328, 380, 383, 385, 442
May, 265, 310, 313
sacred, 265, 267, 268, 269, 271, 272,
%‘BIZ, 278, 281, 283, 286, 325, 327,

Trees, * marriage” of, 265, 267, 308-9,
315, 325, 329; ritual burning of,
311, 317, 322, 323

Trobriand Islands, 190

Tschwi (tribe), 45, 48

Tsuni-Goam, 49

Tuisco, 422, 423

Tukura, 42, 56

Tulasi, 28, 226

Tumbuka (tribe), 48

Tunguses, 60n, 63

Tupi Indians, 53

Turco-Altaics, 249

Turco-Mongols, 64n, 107, 115, 122, 149

Turem, 60, 61

Tvastr, 144

Typhon, 89

Tyr, 242

Tyr-Zio, 66, 80

U (I M), 88, 89, 242
Uganda, 257
Ugrians, 115
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Uighur, 60n, 107

Ukraine, 355

Ulgan (Ulgen, Bai Ulgen), 61, 105,
106,115, 116

Ulysses, 255, 285, 382, 431

Unmatilla (tribe), 246

Unity, unification, 147, 179, 180, 181,
184, 197, 420, 424, 455, 462, 463

Unkulunkulu, 52, 114, 222

Upanisads, 2, 3, 172, 173, 177, 209,
273, 282

Upulero, 133, 134

Ur (Wr: god), 139

Ur (place), 88, 93, 101

Urabunna (tribe), 167

Uralo-Altaic races, 614, 96, 100, 102,
105-7, 375

Urd, Fountain of, 276

Urun ajy tojon (ar tojon), 61, 63

Usa, 98

Usi-Afu, 132

Usi-Neno, 132

Ut-Napishtim, 289, 290

Utikxo, 52

Uwoluwu, 40, 55

VARRO, 231, 232, 247, 377

Varuna, 68-73, 76, 80, 83, 84, 96, 117,
118, 144, 145, 187, 190, 283, 297,
418, 428, 429, 453

Vayu, 69

Vedic times, writings, 67-9,71n, 72, 73,
75n, 76, 82, 84, 84n, 85n, 86, 96, 97,
104, 117, 128, 144, 145, 146, 153,
162, 178, 181, 188, 252, 257, 266,
273, 278, 281, 290, 372, 377, 404,
405, 418, 421

Vegetation, xiv, 8, 9, 90, 98, 127, 161,
162, 163, 182, 186, 265-330; divini-
ties of, 92, 98, 127, 275, 279, 280,
321, 325, 326, 421, 424,425, 426

Vine, 284-6

Virgil, 15, 319, 395; see 405

Vitruvius, 195n

Voguls (tribe), 60, 61, 62

Votyaks (tribe), 246, 415

Vrthraghna, 86

Vrtra, 84, 85, 89, 428. 429, 453

WACHAGGAS (tribe), 48, 55, 129

Wabhehes (tribe), 48

Wakan, 21, 22, 40, 52, 53

Wakan (god), 40, 53

Wakanda, 53

Wakantanka, 53

Wakuta Island, 190

Walber, the, 312

Water, water symbolism,
passim

188-215

SUBJECT INDEX

Water divinities, 195, 203-6, 209, 210
thazswing (and moon goddesses), 180,
1

Wemba (tribe), 48

West Indies, 21, 52, 241

Wetter Islands, 50, 132

Wheels (as solar symbols), 147-9, 153

Winter, driving out of, 317-19, 349

Wiradjuri (tribe), 42, 128, 135, 275

Woden, Wotan, 80, 81. See Odin

Woman (and agriculture), 257-8, 332-
4,337-9, 341, 354-5; (and earth and
fertility), 239-64

Woman-field analogy, 256, 257, 259,
260, 264, 366

XANTHOS, 319
Xvarenabh, 21

Y AHWEH, 94, 95, 96, 110, 111, 121, 230,
402

Yakem, 113

Yaksas, 190, 267, 270, 283

Yaksina, 280

Yakuts, 60, 61, 63, 107, 284, 320

Yama, 102, 256, 423

Yami, 423

Yang, 438

Yang-yin, 438

Yap Islands, 50

Year, New, 397400, 402-5, 409, 412-
14

Year, Old, 397-9

Yelafaz, 50, 114

Yezidis, 404

Yggdrasil, 265, 276, 277, 278, 324, 327

Yima, 290-1

Yin, 439

Ying, 207

Ymir, 97, 206, 302

Yoga, Yogis, 108, 147

Yoni, 225, 226

Yorubas (tribe), 47, 241

Yuin (tribe), 43

Yukagirs (tribe), 129

Yume, 60

Yurak Samoyeds, 60n, 128

Yuttoere, 51

ZACHARIAS, 194

Zarathustra, 724, 86, 88, 464

Zemi, 21

Zervan, 417, 422

Zeus, 66, 72, 75-80, 83, 89, 91, 93, 96,
98, 111, 116, 118, 239, 249, 256; oak
of, 54, 82, 279

2igqurat, 101

Zulus, 347

Zuii Indians, 57, 241
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